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Abstract Although some Gulf varieties, such as Emirati Arabic, have been gain-
ing more attention in recent years, further investigation and resources need to be
made available to the scientific community. The aim of this article is to offer the
Gulf Arabic studies a contribution by presenting a selection of texts in the spoken
varieties of Dubai, Sharjah and Ajman, which were recorded between 2015 and
2017, during fieldworks in the United Arab Emirates. The speakers are young
women between the age of 21 and 31 and the topics regard the Emirati heritage,
in order to add cultural value to the linguistic subject. The transcribed texts can
provide further bases for comparison in the Emirati Arabic studies.

Keywords Ajman, Arabic dialectology, Dubai, Emirati Arabic, Gulf Arabic, Sharjah
1 Introduction and state of the art

The United Arab Emirates' strategic position, on the eastern coastal re-
gion of Arabian Peninsula and on the way between today’s Europe and
the Far East, has been attracting merchants, over the last centuries, all
the way from Europe to China. The lands on which the present-day UAE
exist were prised or exploited by the European peoples (namely the Por-
tuguese, the Dutch, and the British) for a long time before being able to
gain their independence from the British Crown on December 2nd, 19712
(Heard-Bey 2004: 367-370).

! Henceforth UAE. The federation includes the Emirates of Abu Dhabi, Dubai, Sharjah,
Ajman, Umm al-Quwain, Fujairah, and Ras al-Khaimah.
2 The Emirate of Ras Al-Khaimah joined this union in early 1972.
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Although the UAE is considered a young state and is mostly known
worldwide for its ultra-modern aesthetic, a fascinating history and some
traces of age-old civilisation are still present in the country and in its tra-
ditions.

This study presents texts about some aspects of the Emirati culture
and environment, based on the northern spoken varieties of the busi-
ness hub Dubai, which follows in importance the one of Abu Dhabi,
and other two northern emirates, Sharjah and Ajman. Sharjah is usually
considered as the cultural centre of the UAE, while Ajman is the smallest
emirate, even though, in recent years, its urban and tourist sectors have
developed.

According to the Gulf Arabic literature (Johnstone 1967; Holes 1990;
2011; 2016; Ingham 1982) modern Emirati Arabic belongs to Gulf Arabic
koine, which also includes the varieties of Saudi Arabia, Kuwait, Bahrain,
Qatar, part of Oman and southern Iraq and Iran. In fact, Leung et al.
(2021: 3) highlight that ‘The term “Emirati Arabic” is occasionally used
in the linguistic literature as a reference to a set of specific varieties of
the people living within the confines of the UAE.” Nevertheless, there are
differences between the varieties of Abu Dhabi and the ones of northern
Emirates. The EA provided in the texts belongs to the subvariety of north-
ern Emirati which includes ‘Dubai, Sharjah, Ajman, Umm al-Quwain, and
part of Ras al-Khaimah’ (Leung et al. 2021: 3-4).

The studies which focus only on Emirati Arabic?® still require more in-
vestigation, although it is worth mentioning the studies which describe
the main features of Gulf Arabic that represent the pioneering starting
point of the Arabic dialectological studies of the region. To name just
a few: Johnstone (1967), Qafisheh (1977; 1997), Ingham (1982), Al-Rawi
(1990), as well as the works of Holes which include also recent publica-
tions (1990; 2001; 2005; 2006; 2011; 2016; 2018).

After the 2000s, further studies focused on EA were published in
English*: Blodgett et al. (2007: 1137-1140) investigated the intonation
of EA, Jarad (2017: 742-760) wrote about grammaticalisation in EA;
al-Kaabi and Ntelitheos in 2019 issued an article about a syntactic anal-
ysis of verbal morphology in EA, while Wilmsen and Al Muhairi (2022)
investigated the infixed -nn- in Northern Emirati Arabic.> In addition,
a comprehensive grammar of EA was published by Leung et al. in 2021
and a study regarding the subject expression and discourse embedded-

3 Henceforth EA.

4 The list of studies published in English and Arabic is illustrative only and does not
aim to be comprehensive.

5 In 2019, the author of this article published a study about the Dubai variety.



www.czasopisma.pan.pl P@N www.journals.pan.pl
POLSRA AKADEMIA NAUK

A Journey Across the UAE Culture through the Voices of Young Emirati Women... 15

ness in EA was published in 2013 by Owens et al. It is important to high-
light the works in Arabic on Emirati varieties by $Abid (2006; 2013) and
also the two books by al-Matrisi (2013; 2019).

2 Methodology and objectives

No transcribed texts of Sharjah and Ajman have ever been published, and
the texts from Dubai date back to Johnstone® (1967: 228-239). Therefore,
the aim of this research is to present a collection of eight texts of northern
Emirati Arabic in order to provide further bases for comparison in the
field of Gulf Arabic studies. The texts derive from a selection of recordings
by young women of spontaneous conversations and interviews’, that were
personally gathered by the author of the article during research fieldworks
in the UAE between 2015 and 2017. The recordings were transcribed and
then translated into English®, and linguistic notes mainly compared to the
available Gulf literature studies were added.

The transcription used in this article follows the system conventionally
applied in the Arabic dialectology’s field. The consonants are the follow-
ing:2,b,,t,& h,x,d, d, 1,255,554 d, 5§ q/8 k/¢, ’, m, n, h, w, and
y. The glottal stop at the beginning of words is not indicated. The vowel
system consists of three short vowels'® /a/, /i/, /u/ and five long vowels,
namely /a/, /1/, /4/, /€/, /0/*.

Informants did not prepare any previous speech and they were free to
choose their topic, but it was suggested'? to talk about the Emirati environ-
ment and traditions in order to add cultural value to the texts, besides the
linguistic one. In fact, outside the Arabian Peninsula, Gulf tradition often
remains little known, despite being fundamental to better understand the
linguistic background. The five informants are young women, educated or

6 It is also worth mentioning the PhD thesis by Hoffiz (1995) about the morphology of
UAE, focusing on the Dubai variety that, however, does not include transcribed texts.

7 A few other short recordings were collected, but the topics were not suitable with the
purpose of this article, which presents recent texts from the Northern Emirates regarding
local environment and traditions.

8 The English translation is sometimes rather literal because the texts have been trans-
lated into English so that the English syntax corresponds as closely as possible to the Ara-
bic syntax, in order to facilitate the comparison to the readers.

° It occurs also the emphatic variant [ in certain words.

10 The three short vowels could shift to the neutral mid-central vowel [a] (Leung et al.
2021: 16).

11 The phonemes /&/ and /6/ correspond to the diphthongs ay and aw in MSA (John-
stone 1967: 25).

12 Questions or short comments asked by the author of the article are not included in
the texts.
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semi-educated, born in the UAE and aged between 19 and 31 at the mo-
ment of recording. In order to protect the speakers’ privacy and encourage
spontaneity, it was decided not to mention their full names, but only their
first name, age, level of education (when possible) and Emirate of origin.
Since there is no prior preparation, on some occasions the translations can
include repetitions and the narration might seem fragmented. The eight
selected texts (three from Dubai, three from Ajman and two from Sharjah)
are arranged as follows:

Speaker 1, Texts 1, 2, 3: Hanan, 30 years old, Master’s degree, Dubai.
Speaker 2, Texts 4 and 5: Ghalya, 30 years old, level of education (not
mentioned), Ajman.

Speaker 3, Text 6: Sara, 31 years old, level of education (not mentioned),
Ajman.

Speaker 4, Text 7: Elounoud, 21 years old, attending Bachelor’s degree,
Sharjah.

Speaker 5, Text 8: Sara, 21 years old, attending Bachelor’s degree, Sharjah.

The three texts from Dubai are from the same informant, and as I was in-
vited to her house twice to record them, they form the longest speech. The
two texts from Sharjah were recorded by two students at the American
University of Sharjah, at the Department of Biotechnologies. The three
texts from Ajman were recorded during a visit to the tourist attraction'?
‘Global Village’ of Ajman, with the purpose of asking Emirati young wom-
en whether they would agree to be questioned about their local language
for academic research. Most of them declined, expressing embarrassment.
However, I was able to acquire and transcribe three short recordings by
two speakers that were working there and who are originally from Ajman:
Ghalya (speaker 2) is the owner of a clothes shop, and Sara (speaker 3)
works in an Arabian essence shop.

It should be considered that the variety of the texts might be modified
or influenced by contact with the other Arabic varieties such as Shami,
Iraqi, and/or Egyptian. Moreover, the triglossic situation in UAE (MSA,
EA and English'?) emerges in the recordings of the graduate speakers and
the college students at American University of Sharjah, even though the
informants know that the purpose of the research was the investigation
of EA, thus they tried to use only their own local language. Concerning

13 Despite being a tourist attraction, it is very popular among the local people, and it is
also suitable for recordings.

14 See Hopkyns et al. (2021), ‘The use of English and linguistic hybridity among Emi-
rati millennials.’
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the texts of Ajman, no English words were found. The definition of the
code-mixing and switching in the Gulf, thus applied also in the UAE, is
clearly explained by Holes (2011: 139) as follows:

This kind of Arabic-English mixing, however, has now been overtaken by
a new and seemingly more invasive phenomenon. What one now hears in
the Gulf is code-switching: the unpredictable to-ing and fro-ing between
two languages, where a speaker might say three or four sentences in Ara-
bic, then three or four in English. Sometimes a language switch will occur
in the middle of a sentence. It is even commonplace nowadays to hear Gulf
Arabs, in particular young women, talking to each other entirely in English,
face to face or on their mobile phones.

In conclusion, this study would represent another step forward in the in-
vestigation of northern EA, by providing transcribed texts in the spoken
varieties of Dubai, Ajman and Sharjah by young women. For future stud-
ies, the texts can be both phonologically and morpho-syntactically further
investigated, in order to extend the linguistic description of northern EA;
moreover, the texts can be used in drawing comparisons with the texts of
Abu Dhabi variety published in the works Qafisheh (1977) and Al-Rawi
(1990).

3 Transcribed texts

Text 1: il-kandora u l-Sabaya fi-l-imarat ‘The kandoora and the abaya in the
Emirates’

1. fadatan nihna da?iman yis?alii-I-na ya$ni s ir-rayyal yilbis kandora beda
u l-hurma tilbis Sabaya soda, 2. fa-$-Saxs il-agnabi matalan yom iyi l-imarat
yisuf Sala tul hada® l-lonen, il-abyad u l-aswad fa-daziman hada s-su?al yi-
takarrar: 1é$ il-abyad u 1és il-?aswad b-ha-t-tariga? 3. ma§ anna tarixiyyan
fi-l-imarat ma kanat il-alwan b-ha-t-tariqa. 4. kan ir-rayyal yilbis aslan alwan
titSabah alwan ir-rimal yaSni Sa-l-bég, Ya-l-asfar, tadarrugat il-asfar yaSni
b-sikil $amm, 5. fa-kan hada tarix-na yaSni hatta hni ysawwiin musalsalat
tarixiyya aw l-aSya? il-qadima, 6. kan daziman ir-rayyal yilbis b-ha-t-tariqa,
ma yilbis lon il-?abyad 7. u aslan ma kan lon il-abyad bikin mufid 8. lizan-
na tafrifin nihna bizat-na sahrawiyya fa-libs il-abyad maSnat-ha lazim yigsil

151t is quite common in Gulf varieties to find a feminine singular demonstrative used
with a masculine singular noun. In Holes (2005) some examples were found in Bahraini
Arabic, such as hadi I-bahr ‘this sea’ (2005: 23), il-xatf hadi ‘this setting of the sail’ (2005:
31).
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fala til tani yom, yitwassax b-surSa, 9. fasan ¢i lon il-asfar nafs ilon il-bi?a,
10. hatta agul-l1-ic*® li-agrad il-harb u ha-l1-asya?, fa-yilbistin nifs ilon il-bi?a
u r-rimal ma yibayiniin'’, 11. fa-guz? kan min il-ixtiba? aw hatta guz? min
an-nadafa, 12. tafrifin sabigan mumkin hatta il-mawad li-I-gasil kanat aqall
u l-process kan mumkin aktar... 13. u l-nisa?*® kanaw yilbisiin il-gallabiyya
aw l-kandora illi hi tikiin Swayy mtarraza min fog u Sa-l-id u tikiin mulawwa-
na, 14. bas da?iman yilbisiin tabSan is-Sila u l-burgas, illi hii nifs il-mask fala
wayh'? il-mar?a®, fa-hdy lli kan is-$a?i§, 15. baSaden talSat il-Sabdya fa-hatta
yigiliin guz? min it-tarix... 16. fi il-ba¥d yiguliin matalan anna aglab is-suwar
it-tarixiyya illi fi-ha siirat il-mar?a ma labsa fi-ha Sabdya, labsa fi-ha l-gallabi-
yya u i$-$ila u l-burga§. 17. bas maf il-iyyam sar matalan il-Sabaya tikiin
astar, fa-ayy Say nilbis daxil ma yibayyin, 18. fa-talfat il-Sabaya, fa-hatta aw-
wal ma talSat il-Sabdya, talfat il-Sabdya il-hi ysammiin-ha swéSiyya aw Sabat
ir-ras illi tilbis min fog ir-ras 19. itikin Ya-gatfa wahda harir, 20. bas ma§
il-iyyam tabSan ma kanat marina giddan xusiisan fi-l-haraka fa-ttawwarat
fugub nizlat Sa-l-Citf u xalléna $-Sila fog 21. u sar il-aswad hit l-lon id-darig
u xusisan li?anna yigatti fa-nilbis ayy lon taht ma yibayyin 22. u sar ma¢ il-
iyyam hatta il-lon il-abyad hi $-3a?i§ Sand is-Sabab fa-ittarraw Yyilbistn kull
Say abyad, hatta hum il- malabis id-daxiliyya yilbisin lon il- -abyad fasan ma
fi Say yisif, 23. fa-sar inna-h hi l-lon il- abyad u l-hurma l-hin b-il- lon il-aswad

ma§ anna l-hin il-fatra hadi tagriban min hawali sina talfat modat I-Sabdya
li-mlawwana 24. u l-hin l-fabdya tikiin wardiyya, xadra, béda, soda, fi-ha
kull? il-alwan yaSni, 25. fa-atwaqqa$ hatta il-Sabaya fi-l-xalig b-sikil $amm
il-hin il-Sabaya mogida fi-l-imarat u fi-gatar u s-safidiyya u fuman, 26. il-
fabdya ixtafit fi umam il-kuwet u l-bahrén, sarat faqat l-il-harim li-kbar... ma
fi... mis b-sikil ikbir yaSni, mub?? nifs ihni, 27. hni ka?ann-ha guz? min il-haw-

16 The affricate form of /k/ > /¢/ according to Holes (2018: 15) ‘is found today
throughout north-eastern and eastern Arabia, southern Iraq and parts of the UAE’.

17 Consonant elision since the double consonant in yibayyiniin is reduced to a single
consonant yibayiniin (Qafisheh 1977: 29; Leung et al 2021: 28).

18 Tn EA, it is more common to use hrim ‘women’ instead of nisa?. This is thus a borrow-
ing from MSA.

19 According to Johnstone (Johnstone 1965: 241; 1967: 37) in EA, as well as other Gulf
varieties, § > y and it is not conditioned by phonetic context. Holes (1980: 88) concluded
that in Bahraini Arabic ‘variation between the [j] and [y] allophones of /j/ is not free but
constrained in a way which reveals both the linguistic dominance of the Sunni sect over
the Shifi sect and the supra-dialectal influence of Literary Arabic in the speech of those
who have been exposed to it in the course of their education.’

20 Borrowing from MSA, in EA ‘woman’ mainly hurma.

2 The informant alternates kull and kill.

22 The negative particles before nouns and adjectives/active participles found in the
texts of speaker 1 are mub which occurs everywhere in the Gulf, and mis which is not a lo-
cal form. Concerning verbs, all speakers negate verbs with md.
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iyya l-wataniyya, 28. fa-matalan hatta ba$d il-gihat titlub min il-muwaddafin
ida kanat muwdtna tilbis il-Sabaya, 29. Sala rahit-ha tilbis i$-Sila aw ma tilbis
i$-Sila Sala kéf-ha bas tihutt il-Sabaya li?anna tibayyin guz? min il-hawiyya
l-wataniyya, 30. fa-da?iman yaSni it-tarix bada b-hadi t-tariqa u ma¢y il-iyyam
tabSan da?iman il-malabis titawwar, 31. fa-l-hin da?iman nitsa?al hal* il-
fabaya tistamirr fi-l-imarat bafd fasra sanawat? 32. asif haliyyan il-agyal
il-ydida aqall matalan istixdam il-Sabaya, 33. ya$ni saru yitlaSin bas b-is-Sila
u yilbisiin malabis twila u satra u kil Say bass yaSni mis istixdam il-Sabaya.
taht is-sila nihutt nihna Sabbasa, il-hadaf il-asasi fadatan min ha-l-style inna
titabbit i$-Sila, 34. lizanna $-$ila $adatan tikiin xafifa u b-surSa ttih** 35. u ma¢
is-Safr in-nasim ttih aktar fa-nuba $ay ya$ni ka-stand tigaf Yalée-ha, 36. bas
mas il-iyyam nihna Sadatan lazim itsir aSya? fi-ha tatawwur fa-fasan nitab-
bit-ha hi b-imkan, b-tariqa basita, 37. bass il-hin sar guz? ya$ni inna tikiin fi-
ha nafs it-tasriha u nhutt-ha nitabbit is-Sila fale-ha 38. fa-da?iman fi taSligat
min i$-Sabab yiguliin ‘les thuttiin burg xalifa fog ras-kum?’ 39. u atdakkar
hatta kanaw fi mudarrisin fi-I-gamSa yigilin ‘you are so beautiful but you
look like an alien’ 40. ya$ni haram hum YyiStaqidiin anna hada ras-na, guz?
min ras-na ya$ni ma yadriin inna hadi mugarrad Sabbdsa yaS$ni tinhatt!

41. ur-riyydl tabfan il-kanadir talfat fi-ha moda u mumkin kil dawla
xaligiyya la-ha stayil-ha l-xdass, 42. mumkin aSrif ana matalan min il-kandora
ida hada kan gatri aw sSidi aw Sumani... 43. il-Sumani yikiin Yadatan fi-ha
tatriz, il-gatri matalan yikiin fi-ha colour u figab u s-sSudi yikiin wayid mx-
assar fala l-xasr yaSni dayyig wayid, 44. il-kuweti id-dahr yikan sada yaSni
ma fi ay bizim ay Say, 45. il-imarati yaSni Sindna nihna matalan uxwan-i
yirtthiin Sand il-xayyat yigiliin matalan nuba modél Sumani, 46. fa-yilbisiin
hum kull il-anwa$ baSd il-ahyan, bass hada $a?i§ aktar Say l-Sumani, il-im-
arati baSad $a?is. [inaudible?] 47. fa-hatta $-Sabab baSad... sar lon il- abyad
yilbisiin-ah fi gamis il-munasabat 48. fa-hum baSad yabiin tagylr fa-yilbisiin
ya$ni modelat Sumaniyya aktar Say sa?ifa bafaden il-modelat il-imaratiyya
u l-gutra baSad nafs is-Say, 49. il-gutra, tariqat libis-ha tabSan tixtilif, il-alwan
ba$d il-ahyan tixtilif: 50. il-abyad Sadatan fi-s-sef, il-ahmar Sadatan fi-li-Staz
lizanna yikiin iswayy aglad, yikiin min sif. 51. matalan is-saftdiyyin maSrufin
b-il-lon il-ahmar, fumanin mulawwan fi-l-kuwet baSad il-lon il-ahmar $azis,
yasni yilbisiin alwan tanya baSad, 52. il-yom hatta tisiifin inti is-§éx mum-
kin Muhammad bin Rasid yilbis alwan, hatta lon azrag gamig, aw lon asfar
yasni i zaSfarani, yasSni ahiss alwan mus mutadawila ya$ni 53. fa-hii baSad

= Interrogative stem borrowed from MSA to underline the main question.

24 Assimilation of t as prefix of imperfective tense with t > ttih (Qafisheh 1977: 26-27).
Another example in this text is ttawwarat (it evolved).

% The term ‘inaudible’ is used in the transcribed texts every time the author was not
able to understand a word in the recordings.
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fala fikra wayid yihtimm b-il-moda, hii lli yitalla$ il-moda marrat, 54. fa-ida
libis-ah s-séx baSaden kul-hum Yyilbistin nafs il-lon u nafs id-daraga u nafs il-
asya? min ha-l-qabil.

55. yaSni faSlan nigdir nSarif i§-Saxs yaSni min tariqat libs-ah sawa? kan
li-l-ragul u hatta l-hurma 56. agdir aSrif inna hay matalan saSidiyya min hay
il-Sabaya aw hdy matalan gatriyya, 57. ma§ anna ya$ni l-hin ma¥ il-iyyam
sirna nit§abah bass gabil fiflan kinna nifarrig.

1. We are often asked why men wear the white kandoora and women
wear the black abaya. 2. Every stranger who comes to the Emirates always
notices these two colours, black and white, 3. so it’s a common question:
why black and white are worn in this way? Although historically, colours
weren'’t always like that: 4. men clothes used to be the colours of the sand,
that is to say beige, yellow or shades of yellow. 5. This was our history,
if you happen to see a history soap-opera or old things, 6. the man al-
ways dressed this way, he didn’t use to dress in white. 7. It simply wasn’t
a suitable colour: 8. you know, we are surrounded by the desert and that
means we need to wash our clothes almost every day, they get dirty very
quickly: 9. that’s why yellow clothes, the same colour as the environment,
were more convenient. 10. Also, for war equipment and so on, they wear
the same colour as the surroundings in war, so they can’t be seen. 11. The
main reason was to keep a low profile, or basically it was a question of
neatness, 12. you know in the past there were fewer cleaning materials,
and the process was a little ... 13. Women instead used to wear the jal-
labiyah or the kandoora, a little more embroidered both in the upper part
and at the wrists and it was colourful. 14. They used to wear it together
with a veil obviously and the burgaS, a kind of mask on the women’s face:
this was very common. 15. Then the abaya came out and it is said to
have become part of our history. 16. Some people claim that most of the
old pictures show women not wearing the abaya, but the jallabiyah, the
veil and the burga$. 17. With time the abaya has become more and more
opaque, making the whatever is worn underneath invisible. 18. So, abaya
came out and at the beginning was called shwefiyya, the so-called ‘top
cloak’, because it was placed over the head, 19. it was a single cut of silk.
20. However, body movements were uncomfortable, so we shifted it onto
the shoulders and covered our heads with a veil 21. and black became
the most popular colour also because in doing so, it could hide whatever
was worn underneath. 22. With time, white became the most popular
colour among young men. In fact, they have to wear everything in white,
even their underclothes, which would be visible otherwise. 23. So, men’s
clothes are white, and women’s are black, even though the abaya for
about a year started changing its traditional colours, becoming coloured.
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24. So, it’s available now in pink, green, white, black, basically any col-
our. 25. You can find the abaya in the Emirates, in Qatar, in Saudi Arabia,
in Oman. 26. The abaya disappeared in the states of Kuwait and Bahrain,
because only adult women wear it, it’s not as popular as it is here. 27.
Here the abaya is part of the national identity: 28. for example, in some
places, (women) employees are asked to wear the abaya if they are locals.
29. They are free to decide whether to wear the veil or not, but wearing
the abaya is essential, because of its importance as a part of the national
identity. 30. This is in short how the story began but of course clothing
has changed with time. 31. Today we ask ourselves: will the abaya still be
worn in the Emirates in ten years? 32. I can see new generations in the
Emirates wearing the abaya less frequently: 33. they wear the veil and
long covering dresses, but they don’t wear the abaya. Under the veil we
put the shabbasa on, a piece of clothing with the aim of keeping the veil
still, 34. because it is very light sometimes and it may fall. 35. This hap-
pens mostly to women with straight hair, so they need something to keep
it steady. 36. Sometimes we need an evolution of some things, so to fix
the veil when we found an easy way to secure it overtime. 37. Nowadays
it has become an essential part, it is as if it’s used to make a hairstyle and
in addition, we put it to fasten the veil. 38. We are subjected to the boys’
comments: ‘Why did you put the Burj Khalifa on your heads?’ 39. I recall
the professors at university saying: ‘You are so beautiful, but you look
like an alien.’ 40. Too bad they believe those were our heads and not just
a shabbasa which can be put on!

41. Men are used to wear the kandoora, which has now become a real
fashion: every Gulf state has its peculiar kandoora style. 42. I can tell
where a man comes from by his kandoora: from Qatar, from Saudi Arabia
or from Oman. 43. The Omani style is usually embroidered, the Qatar
one is a little colourful and it has the igab. Then there are the Saudi ones,
which are a little more cinched, tighter at the waist; 44. then the Kuwaiti
one is smooth at the front, very simple, with no clasps. 45. The Emirati
one, my brothers go to a tailor, for example, and they ask for an Omani
style. 46. They can wear every style they want, but the most fashionable
of the moment is the Omani or the Emirati one. 47. So, boys have changed
their style, too: they wear white clothes on every occasion, 48. but they
also want change, so sometimes they put on more common Oman or Emi-
rati or Qatar models and also the ghutra, 49. The styles of wearing ghutra
is obviously different and sometimes the colours are also different: 50.
white in summer and red in winter, the latter made in wool and therefore
being a little thicker. 51. For example, you can recognize a Saudi thanks
to the red colour. The ones of Oman people are colourful and Kuwaiti
people dress mainly in red, but other colours are also common. 52. Today
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you can see the Sheikh Mohammed Bin Rashid wearing different colours,
even blue or saffron yellow and many other uncommon colours. 53. He
cares a lot for fashion, sometimes he is the real trendsetter 54. so when he
wears a colour, then everybody wants the same style, the same nuance, or
the same clothes in this regard.

55. We can really distinguish a person based on what he or she wears,
56. thanks to her abaya, for example, we are able to tell whether a woman
is Saudi or Qatari. 57. Now we are getting more and more similar, but in
the past, we used to be really different.

Text 2: il-imarat ‘The Emirates’

1. bitkallim?® il-yom San il-imarat: 2. il-imarat hi dawla ittihadiyya fi-ha sabi§
imarat, 3. fi imarat abu dabi u hi akbar imara u fi-ha akbar fadad sukkan
aw akbar fadad muwatnin fi imdrat abu dabi, 4. atwaqqaf§ hi taSmal fi-hdid
itmanin b-il-miya min sahat aradi l-imarat u hi I-Sasma. 5. u findna tani il-im-
ara, imarat idbayy u hi tabfan tani akbar madina fi-l-imarat aw tani akbar
imdra fi-l-imarat 6. u tuStabar hiyya ya$ni aslan il-madina l-igtisadiyya aw
il-quwwa l-igtisadiyya li-dawlat il-imarat, 7. nahin niStabar tabSan idbayy
agmal madina fi-l-Salam u Sindna nihna matal b-il-imarati anna ‘dbayy dar il-
hayy’, 8. atwaqqas¥ fi ba$d il-asxas zadaw fi-ha-l-matal ‘dbayy dar il-hayy illi
yirtih fi-ha $ayib yirga$ sabb aw yirga$ hayy’ fasan fi-ha wayid asya? gamila
u wayid aSya? hilwa?. 9. il-madina t-talta lli hi madinat i$-Sariqa, aw b-il-im-
arati nahna nigil is-§arga®, 10. tabSan tuStabar hi nafs il-madina t-taqafiyya
li-dawlat il-imarat 11. u fi-ha wayid matahif 12. u fi-ha wayid asya? li-ha
falaga b-it-turat u b-il-funiin u fi-ha maSrad iktab is-sarga illi yisir sanawi-
yyan atwaqqa$ ya$ni $ad aktar min tlatin sana 13. u gabil fi-ha kan aww-
al matar fi-l-imarat, sar fi imarat is-sarga, kan mogid fi-imarat is-$arga 14.
u bafaden Sindna imarat fagman u umm il-géwin u ras il-xéma u li-fgera; 15.
ana len il-hin ma ruht umm il-gewin, kul ma afakkir asir il-ha yigiliin ma fi-ha
Say 16. u sirt rds il-xéma atawaqqa$ min talat aw arba§ sanawat. ras il-xema
baSad madina gamila u fi-ha gbal u fi-ha wayid imaratiyyin gom is-Sahhi* 17.

26 Persson (2009: 26) suggests that ‘the b-prefix is used a marker of irrealis mood rather
than being limited to function as a future/intentive marker’. Holes (2016: 290-291; 301-
302) agrees with Persson considering the b-prefix as a general marker of irrealis meanings
in Gulf Arabic along with its future and intention meanings.

% Within the same sentence, the speaker alternates MSA and Shami gamila > hilwa
‘nice, beautiful’.

2 In EA q is realised as ¢ in the contiguity of front vowels, for example gal > gal ‘he
said’ or g as in qarib > garib ‘close’, thus the informant explains why Emiratis call the
Emirate as-§arga (Johnstone 1967: 2; Qafisheh 1977: 6-7; Leung et al. 2021: 14).

2 The Sihith speak several varieties of Arabic.
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u hadeéla ya$ni maSriifin inna li-hum, u $adat-hum il-xassa u hatta lahgat-hum
il-xassa u maSrifin yaSni li-Shith li-hum karam xass aydan fa-fi find-hum ha-
l-asya? kil-ha. 18. il-fugera ya$ni mumkin ruht il-ha martén [inaudible] 19. hi
gariba min fuman u atawaqqa$ min il-bahr il-hindi u b-sikil $amm baSad-ha
hi mantiqa hadiya u mantiqa yaSni wagt asir il-fugéera ahiss ma asmas Say,
asma¥ bas hudii?, asma¥ tanin fi-idni 20. fa-agil ya rabb-i ma aSrif il-muskila
wen? fi-I-gaww wa-l1a fi-idn-i? 21. lizanna mumkin fi dbayy da?iman fi aswat
u sot sayyara, sot saris, sot Sasafir amma il-hudii? illi hnak yikan...22. yaSni
ahiss hilwa il-mantiqa hagg il-istimam u hagg ir-raha u b-$ikil Samm yaSni fi-
l-aSyad u l-mundsabat u xustsan fi-fatrat li-sta. 23. aglab illi fi dbayy yriihiin
il-manatiq is-Samaliyya ya$ni ras il-xéema u li-f¢éra u $adatan ahl li-f¢era u ras
il-xéma iyiin dbayy fa-yikiin fi tawazun!

24. dbayy agmal Say fi-ha anna kil marra fi masris, yaSni Sadi kul® Sahr
binaya gadida... ydida Sala $aris Sayx Zayid aw masri§ ydid 25. u tagriban
xustsan il-fatra l-axira §éx Mhammad bin Rasid atlaq Siddat masaris, 26.
min il-amakin il-ydida illi li-l-hin ma riht il-ha hi qanat idbayy il-ma?iyya,
27. sawweéna-h u axiran findna nahr fi-nuss il-balad u hada il-bahr mimtidd
min il-xor len burg xalifa u hni garib min bét-na, gumerah. 28. hada il-masri§
kan mafrid ysir min arba§ aw xams sanawat bass il-hamdillah u axiran tamm
il-iftitah, Sibih kamil il-hin. 29. il-makan it-tani haliyyan baSad atawaqqa$§
makan ism-ah Dubai Parks u fi fibara fan mugammasat alfab sakaniyya,
alsab kahraba?iyya 30. u fi Lego Land u fi hada?iq ma?ziyya u fi yaSni alam
tani u fi atawaqqa$ madinat Bollywood xassa bi-t-tamtil, 31. yaSni fi-ha ha®'-
l-asya? kil-ha baSad ma sar-li asir-ha 32. u fi mantiqa ydida u fi mantiqat
algab isim-ha IMG baSad alSab tikiin daziman tabfan fasan Sindna l-gaww
harr fa-yikiin makan msakkar, mitl il-molat. 33. ashar mél tabSan mol idbayy
34. u ana ma ahibb asir mol idbayy ahiss... 35. ya$ni sahh hit garib min
bét-na tagriban masafat Sasra dagayig, bass marrat Sasan il-zahma baxtar
marakiz abSad u natrik il-markaz hdda hagg is-suwwah illi habbin yisiifiin
mol idbayy. 36. mol idbayy fi-h aquarium u fi sinamd, fi mantiqat alfab hagg
il-atfal... 37. u dbayy bi-Sikil {amm da?iman SiSar-ha tihibb il-akbar, tihibb
il-atwal, tihibb is-Say illi mus mogid fi-ayy makan tani, 38. fa-da?iman hada
mumkin Sallamet-na nahna da?iman nikiin ragam wahid, u hada SiSar li-Séex
Mhammad bin Rasid inna ‘ana u Sa$b-i nihibb il-markaz l-awwal’ 39. fa-baSd
il-ahyan sa$b ann-ah nsawwi Say basit, ahiss lazim yikin Sala mustawa min
il-mitaliyya u l-kamadliyya 40. u marrat ahiss mi-l-asya? illi faSlan sa$ba inna
ft wayid asya? ydida tinzil u b-it-tali ma Sindna wagt nilahhig, ya$ni ma Sind-
na wagt aslan li-nisif ha-l-makan 41. anna masras tani tila$ aw masras talit

%0 Reduction from double consonant to single consonant in kull (Qafisheh 1977: 29).
1 The invariable demonstrative, also used in Shami varieties, occurs in EA proximal
singular and plural demonstratives (Leung et al. 2021: 173).
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aw marrat hatta nuba nibtikir Say ydid yikiin sasb li?zanna kul Say xalas tali§
fi-s-sug, kul Say mogid, 42. zamil-i lli min abu dabi yigul-li matalan ‘xatr-i
nsawwi maktaba fala l-bahr tikiin nafs il-kabina u nihutt fi-ha kitub’, 43.
agiil gilt [-ah xalas hadi sawwena-ha, mogiida, yigil ‘zén insawwi faraba fi-ha
kitub tikin mogida fi-I-molat ?aw bafd il-amakin is-siyahiyya’, 44. agul hada
baSad mogiida xalas! 45. aglab il-afkar tikiin mogiida xalas u turhat, mogida
u n-nds yistaxdim-ha ya$ni. 46. fa-hada b-sikil basit fan idbayy.

1. I'm going to speak about the Emirates. 2. It is a federation of 7 Emir-
ates: 3. the Emirate of Abu Dhabi, which is the largest Emirate with the
highest population, and with the highest number of locals. 4. I guess it
covers 80% of the Emirates territories and it’s their capital city. 5. The
second is Dubai, the second largest city of the Emirates or the second larg-
est Emirate, 6. and it’s considered to be the UAE’s economic city or pow-
erhouse. 7. We consider it the most beautiful city in the world, obviously,
and there’s an expression in Emirati Arabic saying: ‘Dubai is the home of
the living.” 8. Some people like adding: ... and the home of youth: those
who go to Dubai with white hair, become young again’ and this is because
it’s full of beautiful things. There are many good things. 9. The third city
is al-Shariqa: we call it ‘Sharjah’ in Emirati Arabic, 10. and it is consid-
ered UAE’s city of culture 11. and there are many museums. It’s full of
traditions and arts: here the festival of books has taken place every year
for more than 30 years, 13. and it housed the first airport ever built in the
Emirates. 14. Then there are the Emirate of Ajman, Umm al-Quwain, Ras
al-Khaimah, and Fujairah. 15. I still haven’t had the chance to visit Umm
al-Quwain: every time I think about going, I'm told there’s nothing to see
there. 16. I went to Ras al-Khaimah, three or four years ago I think, and
it is also a beautiful city, with the mountains and many Emiratis who are
the Shihuh: 17. they are well-known not only for their own traditions and
for their own dialects, but also for their generosity and hospitality, for all
those things. 18. I've been to Fujairah maybe twice, 19. it’s near Oman
and the Indian Ocean, I think. That’s a very quiet area: when I go to Fu-
jairah I don’t hear anything, just stillness. I can feel the stillness ringing
in my ears. 20. So, I say ‘Oh my God, where’s the problem here? In the
environment or in my ears?’. 21. Maybe it’s because it’s always so noisy
in Dubai: noises come from the streets, cars, from the birds in the sky, but
this city is so quiet; 22. I think it’s the perfect place to relax a bit during
holidays or a special occasion, especially in winter. 23. Most people in
Dubai leave for the Northern areas, that is to say Ras al-Khaimah and
Fujairah, and the people move to Dubai from there, so there’s a balance!
24. The most beautiful thing in Dubai is the constant designing: it’s nor-
mal that every month there’s a new building on the Sheikh Zayed road, or
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a new project. 25. Especially in the last few years the Sheikh Mohammed
Bin Rashid has given the go-ahead for many construction sites in new
places, 26. among the places I haven’t gone yet there is the Dubai Water
Canal. 27. Finally, we have a real river in the middle of the city, flowing
through the Khor until the Burj Khalifa or here close to our home, Jumei-
rah. 28. This project was supposed to be completed about four or five
years ago, and thank God it has been finally opened now, it’s almost com-
pleted. 29. The other place, I think it’s called Dubai Parks, is made up of
a series of amusement parks; 30. and then there’s Legoland, water parks,
and this is another world, I think there’s Bollywood, mainly dedicated to
acting. 31. There are so many things there that, but I haven’t visited yet.
32. Then there’s another new place, another amusement park called IMG,
and since we have hot weather, they built it indoor, just like a shopping
centre. 33. The most famous shopping centre is the Dubai Mall. 34. I don’t
like going there, 35. even though it’s very close to where I live, only 10
minutes away, more or less, but traffic makes it much longer to reach so
we leave it to tourists. 36. In the Dubai Mall you can find a huge aquar-
ium, a cinema, and a playground for children. 37. Generally speaking,
in Dubai we like magnificence: basically, what is big, tall and long. We
like having things nobody else has, 38. we have been taught to be the
number one, just like the Sheikh’s motto: ‘My people and I like the top
spot.” 39. Sometimes it is difficult to get to create something simple, be-
cause we tend to raise everything to new heights, to excessive levels. 40.
Sometimes I find this hard because every time a new building comes up,
we can’t catch up with the sightseeing. 41. As soon as we visit a brand-
new place, there’s another one right after, and then another one. We also
would like to be the creators of something very original, but it’s difficult
because everything seems to have already been invented on the market.
Everything exists already. 42. A colleague of mine from Abu Dhabi told
me: ‘We would like to make a library on the beach: we are going to build
beach huts filled with books.” 43. I replied: ‘We have that, already.” ‘Ok,
so let’s go around the malls or other touristic places with a cart containing
books to sell.” 44. ‘We have that one, too.” 45. Most ideas have been real-
ised and people use them. 46. This is Dubai in a nutshell.

Text 3: iz-zawag fi-l-imarat ‘The wedding in the Emirates’

1. il-Sirs fi-l-imarat min aktar il-mawadis il-igtimasiyya illi tikiin muhimma
giddan Sfand il-mugtamay il-imarati, 2. tabSan atwaqqay inna aglab iz-zawag
yikiin min zawag taqlidi aktar min annu hii zawag hubb 3. u atwaqqa§ min-i-l-
asya? illi mumkin fi dbayy aw fi-l-imarat wayid asya? tgayyarat: il-muwdsalat,
is-sakn, il-haya, is-sayyara 4. bass iz-zawag aStaqid anna ma zal yihtafad
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ya$ni b-nafs rith il-madi fi-h. 5. fand-i uxt, uxt-i mitzawga u xii-y mitzawwig
u ha-l-itnén taqriban zawag-hum taqlidi, 6. inna il-umm, umm il-walad $afat
il-bint u $afat-ha gamila mabda?iyyan u baSaden sa?law San-ha u aSrfaw San-
ha aktar 7. u Sugub sar tabadol is-suwar u Sugub tabadol is-suwar 8. in sar fi
muwafaqa min it-tarafén Sugub kan sar nafs il-ligaz, il-interview aw l-muqa-
bala, wa law inna ma sar fi ayy kalam, 9. illi hit nahna mumkin ninsammi-ha
b-sikil samm Sind-na ‘mafrif in-nadra $-SaraSiyya’ inna r-rayyal ytalli§ I-hur-
ma u l-hurma ttalli§ ir-rayyal, yisifiin okkeh, 10. Sugub yikammiliin il-xut-
wa illi ba$d, illi hi tikiin il-xutiiba, 11. fa-yiin ir-riydyil yixtubin il-bint min
ubii-ha u l-abb yikiin Sadatan yaSni mogud fi-I-maylis ma§ axwan-ah, 12.
ma¢¥ fa-l-?aqall yaSni yishadiin fi-hdid arbafin Saxs ida aqall marrat aw mar-
rat aktar Sala hasab il-Sayla 13. bas yimkin li?zanna faylat-na kbira, find-na
nahna sabi§ afmam u taman fammat fa-ma$§ azwadg-hum u mas Sayyal-hum
fa-nitla$ yaSni Sadad ikbir 14. u yittafqiin fi-h $ala l-mahar u masarif il-Sirs
u z-zahba, ubii-y b-$ikil Samm ma yitsarrat 15. bass iktir min il-aba? yaSni ma
zalaw yitlubiin Suriit muSayyana, mahar muSayyan, il-Sirs lazim yikin fi-fun-
duq muSayyan 16. u aglab Suriit il-muwdtnin inna matalan il-bint itikammil
dirasat-ha ida kan baSad-ha fi-I-gamfa 17. aw inna l-bint tistigil ida mitxarga
uma Sand-ha sugl, 18. aw Sadatan yikin Sand-ha beét b-rith-ha u hada sisb
yumkin fi-I-bidaya 19. bass ya$ni matalan ma§ uxii-y hum Sartaw ha-s-sart fa-
il walid gal-l-ha il-walad il-hin ma yigdir yi$is b-riih-ah fi-sakan 20. fa-hii by-
ifi§ maSanna awwal sina sintén u len ma Allah yifarrig-ha 21. xusiisan lizanna
xt-y fand-ah ard u fadatan fasan umir il-bina? titsahhal 22. il-wahid lazim
yikiin mitzawwig fa-fugub iz-zawag il-modus§ byitsahhal u wafagat il-hurma
u ahal-ha.

23. u bafadeén tabSan baSd ha-l-fatra, fatrat il-xutiba, ysir ha-l-fatra
t-tarafen yitSarrafin fala bafd, 24. fa-yitkallim ma$-ha b-it-talifon, hi tit-
kallim ma$-ah b-it-talifon, b-?imkan-ah hii yizir-ha fi-I-bét bas b-wugiid ahil-
ha aw hi tiyi I-bét 25. u hdy nadiran ma tsir, nadiran itisir yaSni bas ya$ni
daziman ma$ wugid il-ahil, 26. Sugub-ha min kamm iSahr yikiin il-mil¢a aw
faqd in-niqah u tikiin z0gt-ah baSaden b-$ikil rasmi, 27. bass baSad-ha tikiin
hi Saysa fi-bét-ha u iz-z0¢ Sayis fi-bét-ah, bét ahl-ah, 28. fa-bass b-imkan-hum
fugub ?inna yitlaSin ma§ ba$d, hatta yiktniin matalan maf bad b-rith-hum
fi-l-girfa, yaSni ma yikin fi 2iskaliyya, 29. u Sugub-ha ba§d b-kam iSahr Su-
gub bisir iz-zawadg b-sikil rasmi aw min nahya igtimaSiyya, yom hi tilbis xalas
il-fustan il-abyad, 30. Sugub tigdir tifi§ maS-ah fi ay bet... 31. u xi-y tzawwag
taqriban tarix wahid u tlatin sabSa alfén u xamustSas u l-hin Sand-ah ban-
niita ggira, Sumr-ha talat ishar. 32. fa-da?iman yikiin yaSni iz-z20¢ u z-z0ga
mugadaran mitzawwigin®?, batd Sahr 2aw Sahren ?aw talat ishiir in-nds tis?al:

32 The suffix -in is the one used in EA for the plural masculine while in mitzawwigiin
‘married’, the suffix -iin is borrowed from MSA (Leung et al. 2021: 50).
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‘z0gt-ah hamil? z0gt-ah hamil?’ 33. fa-mumkin hni yiddagtaw il-hurma innu
lazim tahmal, 34. fa-hatta law habbat Sugub taxod break xams sitt sanawat
ma yikiun fi muskila, bass mus innu yit?axxar il-mawlid il-awwal fatra twila.

35. fa-iz-zawdg, tabfan hafalat iz-zawdg hdy hafalat inna hawalaw,
hawalat il-hukiima katiran yaSni wayid an itgayyar mawdu§ hafalat iz-zawag
u l-magarif illa tsir 36. ya$ni hatta yitwaqqaSiin da?iman innu mufaddal is-
sarf fi-hafalat iz-zawag 1a* yaqall $an mitén u xamsin alf u yisal ila l-milyon
u kil hada yisir hagg lela aw lélten faqat. 37. fa-hawalat il-hukiima mubadarat
taxfif mabahar iz-zawag u ha-1-asya?, 38. lakin Yala gilit uxt-i il-hin il-modi§
ma fad mawdii§ iz-zawag bén Saxseén, il-hin yimattil it-tabaqa il-igtimasiyya
la-1-Saxs, 39. fa-ya$ni yimkin Sadi hii yakil ay Say fi-l-bét ma had** yadri,
40. bass iz-zawag kil had yadri, lazim il-wahid yaSni yibayyin innu hi mi§
aqall San in-nds u inna-h Yand-ah mabalig kafya yigdir yisraf fi-ha u fand-ah
il-umir kil-ha ya$ni inna-h yidfa§ agsat iz-zawag hada! 41. haflat iz-zawag
fadatan b-$ikil $am yikan... hafalat il-harim gér San hafalat... yaSni mub
mawsiila San hafalat ir-rigal®, fa-ma tikiin muxtalat 42. u $adatan il-harim
yikiin Sadad il-maSazim taqriban fi-hdiid xamsimiyyat $axs, xamsimiyyat hur-
ma taqriban, u yikiin bass li-I-harim ma yikin fi atfal wayid illa ma fada
min ahl il-maSazim aw min ahl il-miSris ?aw [-Saris 43. u haflat il-Sirs tibda?
taqriban min is-safa tman u nuss u tintihi $ala s-safa tinten il-fagr, 44. tabfan
min is- safa tman u nuss yibdin il-ahil awwal Say yikiiniin mitwagdin, bafaden
il-maSazim taqriban lin is-safa Sasra, Yasra u nuss... 45. fugub titlas il-Sariis
fala in-nas b-riih-a bidiin 208-ha, bas hi la-wahid-ha, titla$§ min il-gurfa tirkab
lin il-masrah, 46. baSaden yibda?iin in-nds yirkabiin u yihanniin-ha u yitsaw-
wriin mas$-ha, illi yihibb it-taswir tabSan, 47. u kull it-taqa min il-mogid kil-
hum tdaqa nisa?i min il-musawwirin, min illi yihuttin il-Sasa, min il-waiters,
kil-hum kil-hum yaSni harim. 48. u tabfan da?iman yikaniin il-harim labsin
fabayat, il-mafazim xusisan 49. u fi nds ma yikinin labsin fabdya, yikiiniin
labsin matalan fasatin u hattin makyag u msawwin tasriha, ha-n-nas yikiin
fadatan ahl il-Sariis aw ahl il-miSris, 50. fa-il-yom ida ana ruht matalan Sirs
u ma labsa Sabdya yaS$ni hii axlagiyyan $adi innu b-imkan-i ma albis Sabaya
giddam il-harim 51. bass yaSni baSadén kul had yistafsir $ii ana asir hagg il-
Sariis aw $u asir hagg il-miSris, xusisan ida kint labsa u kint amsi u atharrak
yasni... 52. fa-atdakkar marra sawwet nafs is-Say fi-Sirs sadiqt-i, yasni ana
mis min ahal-hum ka-ahl bass ya$ni hi sadiqt-i u rabi$ti*®, fa-kil had kan yis?al
‘mnu hadi?’, 53. fa-hatta law ma kanaw yis?aliin giddam-i kan yis?alin il-
ahil ‘mnu hadi?’: ‘hadi sadiqat Fatma’ u ?ah okkeh! 54. fa-kanat il-Sabdaya hi

33 The negator 1d is a borrowing from MSA.

341t is also possible to transcript as mahhad ‘nobody’, as in Qafishesh (1977: 21).

3 MSA borrowing: rigal > riyayil ‘men’.

36 In order to refer to ‘a friend’ is EA is common sadiq or rabi§ (Qafisheh 1997: 253).
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l-fasla ya$Sni bén mnu l-ahal u mnu l-garib. 55. u bafadén taqgriban Sala s-safa
tnass iyi il-miSris ma$ ubi-h yisuffiin-ah len il-Saris 56. u Sugub tibda? il-
marasim it-tanya, min-ha gass il-cake, yisrabiin il-Sasir aw marrat hatta Sasal
ma§ bafd 57. u yitammiin ma$ bafd fi-hdid saSa, wagt it-tatbrikat u s-su-
war u Sugub xalas yirthiin gurfat-hum ba$d takmil it-taswir, baSd taswir Saxsi
u baSaden xalas yirihiin il-funduq. 58. gabil kan lazim matalan tikin lelat
id-daxla fi-bet il-Sariis bass il-hin la, xalas ya$ni ma $ad hay is-Say mogiid, 59.
il-hin tikiin aglab fi-I-fanadiq. 60. fa-gabil hatta matalan Sala gabil sitt saba§
sanawat kanat ‘is-sabahiyya’ Say muhimm, tani yom ysawwiin hafla zgira,
sabahiyya, 61. bass il-hin atwaqqa$ ha-$-Say mis mhimm wayid u [inaudible]
istafubat badal-ha haflat il-istigbal illi tikiin Sugub ma ragsin min Sahr il-Sasal
b-usbii§ aw usbiisén, 62. yaSni daziman yikin fi-hdiad Sahar aw Sahren ka-
hadd agsa, fa-haflat il-istigbal hagg il-ahil.

63. fadatan nahna fi yom il-Sirs ma na$ti hadaya l-Sarts aw l-miSris, ma say,
64. bass nahin insir u nitSassa u nitla$, ma yikin fi ayy hadaya, 65. ma yikin
ft wuriid min il-maSazim li-I-Sariis, ma fi Say no, bass ya$ni il-haddyya tikiin
min il-ahal fi-haflat il-istigbal. 66. il-haddya §fadatan tikiin Sibara San dahab
aw itkiin matalan asya? qad tahtag-ha il-Sariis, matalan asya? la-ha Salaqa
b-il-mangzil u t-tandif, xallata... 67. fala hasab tabSan kul Saxs u mizanit-
ah, kul ma kan is-Saxs qarib min il-Sariis kul ma Sata-ha hadiyya ?agla, 68.
tabSan id-dahab yikiin da?iman $a?i§ lakin fi ahal yaStin matalan maknasa,
xallata, gassala, furn, ha-l-asya? illi qad* tahtagiin-ha aw mablag mali, ya$ni
fala rahit-hum yisawwiin fi-h il-aSya? illi yabiin-ha, 69. fa-il-haddya tikiin
daziman muxtasra faqat Sala il-ahal u l-asdiqa? illi yikiiniin fadatan mogiidin
fi-yom il-reception 70. u ma nSizim il-gurb, da?iman nfizim il-ahal u ay Saxs
matalan iyi l-istighal maSrif innu lazim iyib maS§-ah say, amma l-Sirs la?!
71. fa-ba¥d il-ahyan il-aganib iyin afrds-na yibin haddya hatta ma findna
makan nihutt il-hadiyya ‘wen nihutt-ha il-hin? weén niwuddi-ha?’, 72fa-yaSni
mumkin hdy is-Say ashal, yimkin axaff Sa-l-gami€, yaS$ni xamsimiyyat Saxs...
73. fa-atdakkar fi Saxs marra gal-li ‘inzén Hanan lés tfizumiin in-nds takliin-
hum u (y)iriihiin? ma fi Say, yaSni yakliin akil for free u yirthiin!’

74. yikiun da?iman ir-radd il-gamil inna nahdar nahna firis-hum, fa-yisir
ka-ma dam hum haddru®® Siris-na fa-ka?anna yisir wagib tilqa?i inna lazim
ana asir ahdar firis- hum 75. ‘la haram, la fadiha, hum yaw firis-na, nahna
kif ma nsir Siris-hum’ aw marrat il-Saks: 76. nahna sirna Siris-hum fa-Siris-na
ma yaw fa-umme-i tigil ‘kif ya$ni ma yaw? nahin fi-Siris-hum ruhna, irs binit-
hum, Sirs walad-hum u binit-hum it-tanya u hum fi-firs walad-na ma yaw?’
77. fa-hatta ixtiyar yom il-Sirs baSad Say wayid mhimm, fa-Sasan ¢i aglab in-

%7 The particle gad is preserved in many Gulf varieties as Qatari and Emirati (Johnstone
1967: 15; Durand 2009: 173).
% The 3 m.pl. ending -aw can occur as the variants -o or -u (Johnstone 1967: 42).
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nas taxtar il-weekend u taxtar ayyam il-igazat ma§ anna ayyam il-igazat fi-
ha safar, fi nds itsafar, 78. fi nas tikiin mogida, bass yaSni fasan ¢i yihubbiin
tiktin ayyam il-usbis, 79. qasda ayyam id-dawamat yasni fi-lI-fusil il-Sadiyya
bass tikiin fi-l-weekend, fi-igazat il-usbis.

1. The wedding in the Emirates is the most important social topic in the
Emirati community. 2. I expect that most marriages would be tradition-
al marriages more than they are marriages of love 3. and I expect that
among the things that ... maybe in Dubai or in the Emirates many things
have changed, such as the means of transport, the houses, life in gen-
eral, cars, 4. but I believe that marriage still keep the spirit of the past.
5. T have a sister; my sister is married, my brother is married, and they
both had a traditional marriage, more or less. 6. The boy’s mother sees
the girl, she finds her nice at the beginning and then she starts asking to
know more about her, 7. and then they exchange photographs, and they
get to know each other; after the photo’s exchanging, 8. then if there is
agreement on both sides, afterwards, there is the same meeting, the in-
terview, even though no word is given. 9. We generally call it ‘Shariatic
legitimate meeting’: the man sees the woman, the woman sees the man,
they see each other ok, 10. and then they take the next step which is
the engagement. 11. So, all the male members of the groom’s family ask
the bride’s father for permission, and he usually is at the majlis together
with the male members of his family, 12. so who witness (this event) can
sometimes be more than forty people: sometimes less, sometimes more,
it depends on the families. 13. Our family is very large: we have seven
uncles and eight aunts by my father’s family, with their wives, husbands,
and children we are many of us! 14. Then they reach an agreement about
the dowry, the wedding expense, and arrangements. My father doesn’t
generally have unusual requests, 15. but many fathers have specific re-
quests, they still ask for specific request, for example a defined dowry or
that the wedding has to take place at a specific hotel, 16. and among the
most common locals’ requests there is that of the bride to finish university
first 17. or to have a job if she’s already graduated but she doesn’t have
a job, 18. or often that she can have an house and this could be difficult
at the beginning, 19. for example for my brother they reached an agree-
ment: my father said to her that they couldn’t live alone now, 20. so they
live with us the first one or two years until God’s will, 21. even because
my brother has a plot and building is easier when someone is married,
he has to be married so the matter becomes easy, 22. so her family and
she agreed. 23. After this period, the engagement period the couple know
each other better, 24. he speaks to her on the phone and she speaks to him
on the phone, he can pay her a visit, at the presence of her family though.
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25. In the very rare cases that she visits him, the family has to be always
present of course, 26. and then after few months there is the marriage,
they sign the contract (faqd an-niqah), and she becomes his full-fledged
wife. 27. Even though she still has to live a period in her own family
house, and he still has to live a period in his own family house, 28. but
they can go out together or be alone in a room when they come for a visit,
no problems anymore. 29. Then, after a few more months, the wedding
takes place officially or from the social point of view: the day she wears
the white dress, 30. and she can live together with him at no matter
what place. 31. My brother got married on July 31st 2015 and has now
a 3-month-old girl. 32. Just after they got married, after one, two, three
months people start asking: ‘Is his wife pregnant? Is she?’, 33. as if they
insist that she must get pregnant. 34. Actually, she can then have a break
five or six years later, but not to let too much time pass before the first
delivery.

35. Regarding weddings, I mean wedding parties, the government has
been trying to change the traditions of wedding parties, as far as the ex-
penses are concerned. 36. It is expected that wedding party usually costs
between 250,000 and 1,000,000 (Dirham), all that for one or two nights
only. 37. The government tried to reduce this squandering, 38. even
though, as my sister says, a wedding is no longer a question between two
people, but it shows the social class of a person. 39. You may eat whatever
you want when you are at home, because nobody will ever see you. 40.
But at weddings everyone knows, so you're supposed to show you’re not
outdone, that you have enough money to spend in the wedding party. 41.
Wedding parties usually are ... women parties are different from ... wom-
en celebrate separately from men. There are no mixed celebrations, 42.
and the female guests are generally no less than 500, no kids, only kids by
the groom’s and the bride’s families. 43. The party starts at around 8.30
in the evening and finishes at 2 am. 44. The relatives arrive first at around
8.30 pm, and then all the other guests can show up, at around 10-10.30
pm. 45. Then the bride arrives alone, without her husband: she enters the
hall and takes the stage. 46. She is followed by all the people who take
turn to say hi and to take a picture with her (those who like to). 47. The
whole staff is female: female photographers, waitresses and servants, they
are all women. 48. Women all wear the abaya, especially the guests, 49.
but some people don’t: they wear evening dresses, make up and a hairdo,
and we’re generally speaking of the groom’s and the bride’s relatives. 50. If
I went to a wedding today without my abaya is ethically accepted 51. but
everybody (among all the women) would wonder if I was part of the fam-
ily or not, especially when I wear a particularly nice dress or when I walk,
when I move around. 52. I remember experiencing it once, at a friend’s
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wedding. I wasn’t part of the family, but she is a very close friend of mine,
and everybody was like: ‘Who’s that woman?’, 53. of course not at my
presence but they ask the family ‘Who’s that woman?’ The family would
then answer I was a friend of Fatima’s. 54. So, the abaya identifies who is
a relative and who isn’t. 55. At around midnight the groom and his father
arrive, and the groom reached the bride. 56. Then the second part of the
party begins with the cutting of the cake. The newlyweds drink fruit juice
or honey sometimes, 57. and they stay there around an hour for the con-
gratulations and the photoshoot, and then they go to the hotel room after
the photoshoot. 58. The wedding night used to be at the groom’s house.
But now it isn’t anymore. 59. It usually takes place at hotels, nowadays.
60. Around six or seven years ago the sabahiyya (the morning feast) was
very important, in fact the day after the party they used to celebrate a lit-
tle during the morning. 61. However, I believe that this event has now
been replaced by the welcoming feast, which normally takes place when
the newlyweds return home from the honeymoon, let’s say after a week or
two. 62. The welcoming feast has to be celebrated within a month or two
of the wedding. It is a family celebration.

63. We usually don’t give the newlyweds the wedding presents on
the very wedding day. 64. We attend the celebration; no presents, we
eat and then we leave. 65. The presents and the flowers are not given
by the guests, nothing no. Presents are from the family only, on the
welcoming feast day. 66. They usually give golden jewellery or things
that can be used by the bride, for example appliances, cleaning prod-
ucts, a faucet: 67. it all depends on the guests and on their budget. The
closer to the bride they are, the more precious is the present. 68. Giv-
ing gold is widespread, but some relatives also give a broom, a faucet,
a washing machine, an oven, other useful things or even money, so they
can buy whatever they need. 69. So, presents are basically given by the
relatives and by those friends who attend the reception. 70. We never
invite strangers; we always invite the family and whoever takes part in
the welcoming feast must bring something. They don’t bring anything
on the wedding day, though. 71. Some strangers happen to bring some
presents on the wedding day, but we don’t have enough room, so we
say: ‘Where shall we put them, now?’. 72. It is easier with no presents, it
makes things more bearable, you know ... 500 people! 73. I remember
once somebody told me: ‘Hanan, why do you invite all these people, give
them food and dismiss them? I mean, there’s nothing. They come over,
they eat for free and then they leave.’

74. It is common decency to attend people’s weddings: if they at-
tend yours, it becomes a mutual spontaneous duty. 75. ‘No, it’s a shame,
what a shame! They came to our wedding, so aren’t we going to theirs?’.
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76. Sometimes it is the other way round: we attend their wedding, but
they don’t return the favour. So, my mother says: ‘Why didn’t they come?
We participated in their daughter’s wedding, their son’s, their second
daughter’s and they didn’t show up at our son’s wedding!’. 77. The wed-
ding date is also an important issue. Most of the people choose to marry
at weekends, or on holidays, even though people normally travel, or leave
for a while. 78. Some people stay; anyway, people prefer to marry during
weekdays, 79. I mean working days ... during working seasons but during
weekends, weekend’s holiday.

Text 4: Sadat il-Sid ‘Eid traditions’

1. bitkallam San awwal yom §id: awwal yom Sid, nahna awwal ma nniss*
awwal Say nsawwi-h nisallim Sa-l-walid, 2. nisallim Sa-l-walda Sugub nisal-
lim Sala yiddo, nisallim Sala li-hrim li-kbar, Sa-l-ahdlin il-kbar, 3. bafd-ha
nik$axx: nilbis it-tob il-imarati aw illi ysammiin-ah il-muxawwar*’, 4. ida
fi aksiswarat turatiyya mitl il-murta§isa, yaSni... marriyya*, hdy is-suwa-
lif. 5. niddaxxan duxiin, $id, daxn Siad u Sugub xalas nitla§ ziyarat, nitla§
matalan nahin il-banat iz-zgar ma§ ba¥d, 6. nzur sadiqgat-na matalan fi byiit-
hum, beét, bet, bet, len ma yixallis il-yom! 7. ningaddi-h ya$ni kill-ah ziyarat,
xalas.

1. I'm going to talk about the first day of the Eid (feast). On the first day of
Eid as soon as we get up, we say hi to the father in the first place, 2. then
we say hi to the mother, to the grandparents, and then we greet the old
women, the old relatives. 3. Then we get ready: we put on the traditional
Emirati dress, which is called the mukhawwar, 4. and if we have them, we
also wear traditional accessories like the murtafsha meaning the marriyya,
things like that. 5. We put some perfume on the clothes, the sandalwood
smoke, and that’s it, we go to pay visits, for example young ladies like us
go out together, 6. we go to pay visits to some friends’ houses, from door
to door, until the day is over. 7. We basically spend the feast just paying
visits to people, that’s it.

39 The verb nass yniss means ‘to get up’, while if it is followed by the particle min it
means ‘to leave’ (Qafisheh 1997: 589).

40 The muxawwar is a traditional dress for Emirati women: it is a gown of different
colours and could have embroidery details.

“1 The marriyya is a long gold necklace used as traditional jewellery in the Gulf area.
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Text 5: wasfat imaratiyya ‘Emirati recipes’

1. agil ism-i? ana galya u [inaudible] tlatin sana, bitkallim San aklit lugémat,
2. hiyya** Sibara San Sagin yistaxdim fi-h it-tahin, Sagin yihuttiin fi-h xamira
ma* yitxammar taqriban niss safa, 3. fugub yitbuxiin-ah Sala zét nafs dawazir
ya$ni biyitla$, 4. Sugub xalas yhuttiin fi-h Sasal ya dibis, id-dibis yikiin fasal
it-tamar amma [-Sasal it-tani illi hii yikin Sasal in-nahil, u bass... b-il-Safya!

5. fi find-na matalan il-haris, wagbit il-haris, yitbuxiin-ah b-habb il-haris,
6. fad kif it-tariga ana mu** aSarf, okkeh? 7. bass atwaqqa$ ?anni yhuttiin,
yasni yingaSin habb il-haris fi may, ma adri mumkin safa, niss safa, ma
afarf, 8. fugub yitbuxiin-ah wiyya-h diyay, $i yhuttin fih? milh... 9. ma
adri... yihuttin fann-ah, bass ma adri t-tariqa b-id-dabt.

1. Shall I say my name? I'm Ghalya, I'm 30 years old and I'm going to talk
about the lughemat, a food. 2. It is sort of a flour dough that has to leaven
for about half an hour 3. and then to be fried: it comes in little balls, 4.
then that’s it, it is served with honey on top or dibis which is date syrup
while the other topping I mean the bee honey. That’s it, enjoy!

5. We also have for example the harees, harees meal, cooked with grains
of harees 6. but I don’t know exactly how it’s made, alright? 7. I think they
soak grains of harees in the water, I don’t know maybe for an hour or half
an hour, I don’t know, 8. then they bake them with chicken. What else do
they put? Salt. 9. I don’t know... They add things but I don’t know what,
precisely.

Text 6: il-Sutir ‘Essences’

1. inti tis?alini walla ana lazim...? 2. fi hadéla mxammariyat li-l-SaSr yistax-
dim-ha Sugub ma titsabbihin u $aSr-i¢ mballal ithuttin-ha Sala atraf is-SaSr, in-
zen? 3. Sugb il-buxar ithuttin, tislig fi-r-riha yaSni, timri¢ yom kamil, tamam?
4. fi Sind-i¢ hada, misk it-tahara, Sugub is-subith u gism-i¢ imballal ithuttin-ah
fa-l-batt u s-sadr ¢idi.

1. Are you going to ask me a question or should I ...? 2. Among these are
hair products which are used after a shower or a bath when your hair is
wet and you can apply them on hair tips, alright? 3. Then the incense
smoke: you apply it on the hair and the scent lasts a lot, like a whole day,
alright? 4. Then there is also this, it is a musk called tahara (musk of puri-

“2 In the texts only two occurrences of hiyya as variant of hi were observed.
3 This particle is here used as lén ‘until’.
4 The verb is negated here by mil.
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ty) which you can apply it on wet skin after a shower or a bath, under our
armpits or on our chest so.

Text 7: ig-gaww fi-l-imarat ‘UAE weather’

1. agil is-salam Salé-kum? okkeh, is-salam Salé-kum, ism-i ilSuniid, mi-l-im-
arat, Sumr-i wahid u §isrin. 2. il-yom birammis-kum® San il-gaww. il-gaww
fi-l-imarat aktar Say ya$ni yikiin harr, aktar Say harr u rutiiba bas fi-$-Sita
l-hamdulillah yikiin il-gaww zen. 3. fi-l-harr wayid nas yigdirin yisirtin il-bahr
aw mufdam in-nds yisafrin yasni fi-s-séf. bas fi-$-Sita fan-na*® wayid activ-
ities, 4. matalan San-na lli yisirtin il-barr wa yixaymiin barra, Sarfa? ya$ni
fan-na activities, fanadiq matalan fi rds il-xéma u abu dabi... 5. u fi-I-harr
baSad tigdirin tisawwiin water sports u hada... bass. hadi talaSi-li! 6. ok-
keh, fi-s-sef baSad nigdir insir molat, Yan-na wayid malat fi-l-imarat u amakin
siyahiyya, matalan fan-na GPR, fan-na City Walk, fan-na wayid amakin
u fan-na wayid matasim hilwa, 7. nigdir insir matalan Dubai Mall which is...
okkeh ma lazim agil... ma irmis English, 8. inzeén, illi hii akbar mal fi-§-Sarq
il-awsat, fi wayid mahallat ya$ni fi wayid asya? tarfthiyya nigdir nistamta§
fi-ha fi-s-sef u baSad... 9. is-séf illi taf"” matalan ma kint fi-li-blad, safart, sirt
tlat amakin illi hum*® Salzburg, Vienna u Munich, 10. aktar makan aSyab-ni
hii Vienna, afyab-ni wayid it-tabifa u hatta Salzburg kan il-gaww wayid
hilu 11. bass Munich ma aSyab-ni wayid lianna kan wayid harr, fa-ka?n-
ni ma talfit min li-blad, nafs is-Say. 12. il-muhimm, fa-ahla Say fi-s-safar
yaSyabni ahibb azir il-amakin is-siyahiyya u ahibb ataSarraf fa-maSalim li-
blad u ahibb sir il-matahif illi $and-hum 13. u $if $i Sand-hum min taqafat
u masalim u ahabb asir il-molat illi fand-hum, ahibb atsawwag fand-hum 14.
u ahibb agarrib aklat-hum, ahibb agarrib aklat ydida, ahibb agarrib $i Sand-
hum, ahibb ya$ni asolif wi-n-nds illi hnak. 15. il-hin ana Sala abwab it-taxar-
rug min il-gamSa, garib insallah atxarrag mi-l-gamSa, baSad-i ma afakkir ni*°
twaddaf wa-la-ni afakkir anna akammil Master’s, 16. haliyan aba axud igaza
awwal 3dy u baSaden afakkir insallah ya akammil master’s aw atwaddaf aw
asawwi-hum li-tnén fi nafs il-wagt, 17. bass li-l-hin mahtara yaSni wén akam-
mil Master’s aw wén astagil b-id-dabt, 18. aba makan yihtimm wayid fi-l-sci-
ence u [-technology u ma yikiin Sugl ya$ni routine, mumill.

% The imperfective marker b- here expresses volition.

46 In the variety of Sharjah, to express possession for the 1st pl. person the informants
use fan-na ‘we have’ while in Dubai and Ajman varieties it is used the variant §ind-na ‘we
have’.

47 To express ‘last’ in EA it is used ‘that passed’ illi taf while to express ‘next’ it is com-
mon al-yay, for example is-Sahr il-ydy ‘next month’.

8 The agreement with inanimate pl. referred to the cities as hum is here pl. m.

49 ni as abbreviation of ?an-ni ‘that I’.
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1. Shall I say hi? Ok. Hi everyone, my name is Elounoud I'm from the
Emirates, I'm 21 and 2. today I'm going to talk to you about the weather.
It’s almost hot in the Emirates, it is mostly sunny and humid but in winter,
thank God, it’s nice. 3. In summer people can go to the beach, or travel,
most people leave in summer, but in winter we can do a lot of activities:
4. for example trips so you can camp in the desert, do you know? We
have activities, for example there are hotels in Ras al-Khaimah and in Abu
Dhabi ... 5. In summer you can also practise water sports, and that’s it.
This is what I can think of. 6. Ok, in summer we can also go to the malls;
there are many in the Emirates and we have many tourist sites, for exam-
ple GPR, City Walk, we actually have many beautiful places and beautiful
restaurants. 7. we can visit the Dubai Mall which is, oops sorry I shouldn’t
say ... speak in English ... 8. well, that’s the largest Middle Eastern shop-
ping centre: there are so many shops, attractions, so much leisure, and we
can have fun in summer. 9. Last summer, for example, I didn’t stay in my
country; I visited 3 places: Vienna, Salzburg and Munich. 10. I liked Vien-
na the most, for its natural surroundings, and Salzburg. The weather was
nice. 11. I didn’t like Munich much, because it was too hot, it felt like not
having left my country at all, same thing! 12. What I love doing the most
during trips is visiting sightseeing places, watching the monuments of the
country, and going to museums. 13. I like getting to know the culture,
and monuments, but I also like going shopping in their malls, 14. I like
trying their food, tasting new food and what they have, speaking with the
locals. 15. I'm about to graduate, inshallah I will graduate soon, I don’t
think I'll start working soon, or complete a master’s degree: 16. I want to
take a break first, and then, inshallah, I'll finish my studies and find a job,
or maybe both at the same time. 17. I still don’t know where to get my
Master’s degree or where to work. 18. I would like it to be in an interest-
ing position which deals with science and technology, and it shouldn’t be
a routine or boring work.

Text 8: aklat imaratiyya ‘Emirati food’

1. is-salam Salée-kum, ana ism-i Sara, Sumr-i wahid u §isrin. bgit*> itkallam fan
il-gamSa: 2. taxassus-i tagniyyat hayawiyya, istuwa-li>* arba§ snin fi-I-gamSa,
3. awwal sina tabSan kanat safba u kanat general, ya$ni basics, aSya? yasni
famm, yaSni San kil $i, matalan id-din, il-asya? il-Sadiyya ya$ni 4. u baSaden
ibdena nitxassas fi-l-magalat illi hit magal taxassus-na u bass, ha fan il-gamSa.

50 This is the only occurrence of the verb baga yabgi ‘to want’ in the whole texts. In fact,
the verb aba yabi prevails in the Dubai texts, while informants do not use it in Ajman texts.
51 The verb istuwa ‘to become’.
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5. u bitkallim fan aklat-i l-mufaddala. 6. fi wayid aklat San-na fi-l-imarat,
fan-na? l-briyani, San-na l-macbiis, Sanna l-haris, San-na l-madriiba, San-na
I-Sursiyya, San-na l-§isid, kill akla géra: 7. ig-gasid hii yikin & nafs simac bass
powder u g-gasie>® yikiin nafs il-gasid bass yikiin yabis, Yala $ikil yabis, inzén?
8. u il-madriiba... madriba, Sursiyya u hris, tlatit-hum. il-madraba tikin di_
yay wiyyd-ha qamih, 9. il-Sursiyya tikiin diya@y mas il-§és u l-hris yikiin gamih
wiyya-h laham, 10. hay min abraz il-aklat illi San-na fi-l-imarat. 11. u tabSan
fan-na l-briyani u l-macbiis: 12. I-briyani u I-macbiis tninat-hum taqriban nafs
is-Say bass id-diydy yintabax wi-l-§és u it-tani id-diyay yintabax rith-ah, u il-
{es yintabax rith-ah. 13. inzén, wa $ii baSad... $i baSad? San-na I-msawa, hii
min il-aklat it-turdtiyya fan-na yaklin wiyya-h xibz 14. hil tikiin ¢i tasriba
bass ysawwiin-ha b-is-simac, ya$ni hé... 15. actually b-is-simi¢ ysawwiin-ha
u yakliin-ha wiyya-l-xibz u ¢i u tkiin ya$ni hilwa.

16. aw min il-aklat il-hilwa lli San-na, matalan, hagg wagt il-futir yakliin
tamar u harda lli hi tahiniyya aw yaklin tamar rith-ah aw... $i bafad? 17.
fanna l-xamir, il-xamir hii yikiin xubz, ya$ni nafs il-xubz il-adi bas wiyya-h
tamar. 18. u min il-aklat il-wayid mashiira San-na baldlit illi tikiin ¢i nafs
noodles bass sweet, inzen? 19. u i bafad San-na? hday min aglab il-aklat illi
asrif-ha mogida San-na l-hin, u §i baSad... 20. u $i baSad... hdy hi aglab
il-aklat illi aSrif-ha u... bass, ha hii, Sukran.

1. Hi, my name is Sara, I'm 21 and I like to talk about university. 2. I have
a specialisation in biotechnology. I am attending university for four years.
3. My first year at university was certainly hard: it was a general year,
‘basics’, let’s say ‘general topics’, like religion and so on, common topics.
4. Then we started our specialisation in the field, meaning the field of our
specialisation. And that’s all about my study.

5. Now I'm going to talk to you about my favourite foods. 6. We have
lots of typical dishes here in the Emirates, we have biryani, majboos, ha-
rees, madhrooba, ursiyya, jasheed. Each food is different. 7. The jasheed is
like fish but in powder. The other one is just like the jasheed but it’s dry,
it has been dried out, alright? 8. Then the madhrooba: the madhrooba, the
ursiyya and the harees. Those three. The madhrooba is chicken with wheat,
9. the ursiyya is chicken with rice, and the harees is wheat with meat: 10.
those are among the well-known foods we have in the Emirates. 11. Then
of course we have the biryani and the majboos. They are quite the same
thing. 12. The biryani is chicken is cooked with rice, while in the latter
chicken and rice are cooked separately. 13. Well, what else ... what else
do we have ... so we have the mshawa which is one of the traditional

52 Speaker 5 from Sharjah always says fan-na ‘we have’, like speaker 4.
53 The gasif is small dried fish.
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foods served with bread: 14. it’s like broth but made out of fish. 15. Yes, it
is so: with fish, and it’s served with bread and it’s somehow sweet.

16. We have some nice desserts, for example, for breakfast, like dates
with harda, which is a creamy dessert. Dates can also be eaten plain. What
else? 17. We have the khameer which is just like common bread, but with
dates inside. 18. Among the most famous desserts the balaleet is very pop-
ular, that is just like noodle, but sweet. Alright? 19. What else have we
got? Aw, yes, those are the foods we have today. 20. What else? Let me
think ... yeah those are the foods I know best. That’s all, thank you.
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