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Four Apocryphal Druze Texts and the Problem of their Authenticity

Abstract

Four previously unknown Druze manuscripts were discovered in late 1970s due to
the efforts of the Lebanese Druze chief Kamal Jumblatt. Belgian scholar Daniel de
Smet examined one of them and assumed that it was a falsification, which appeared
in Jumblatt’s entourage. The aim of this falsification was to present the Druze religion
as a religion of revelation. Nevertheless, De Smet does not exclude that the manuscript
might contain some fragments of authentic old texts. Three other manuscripts have not
yet been examined, and all four are not available in European libraries. At the same time,
they are mentioned by some Druze authors as reference sources. For this reason, they are
important for understanding the modern intellectual history of the Druze religion, and the
present article treats the material from that point of view. It gives a short description of
all four manuscripts and is illustrated with copies of original texts. Some text fragments
are translated and analyzed.
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A number of books and articles have been written about the Druze, one of the most
unusual Middle Eastern religious communities. Nevertheless, the existing knowledge about
its doctrines and rituals is full of gaps and unexplored facts which remain an interesting
object of research for Orientalists.

The Druze community emerged in the early 11% century in Egypt but its main
settlement areas today are in Lebanon, Syria and Israel. Their specific esoteric cult
can be roughly described as a transformed Ismailitic doctrine with incorporated or
inherited elements of Gnosticism, Neo-Platonism, Pythagoreanism, Sufism and some
other intellectual traditions and teachings.! The central character of the Druze religious

' For more information see e.g.: De Sacy 1838; Bryer 1975-1976; Hodgson 1991.
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cult is the sixth Fatimid Khalif al-Hakim bi-Amri-Llah (985-1021), who is considered
to be the last manifestation of the deity in this world. The holy book of the community
is a complex of esoteric texts known as the “Epistles of Wisdom” (Rasa il al-Hikma).
Most of them are ascribed to the three founders of the Druze religion: Hamza b. ‘Alf,
Isma‘1l at-Tamimi and Baha’ ad-Din al-Mugqtana. The only complete edition of the six
volumes of this Canon is that of the Holy Spirit University in Kaslik (Lebanon, 1986).2
A critical edition of the first two volumes together with their French translation was
published by the Belgian scholar Daniel De Smet in 2007.3

Apart from this, some other texts are known among the Druze, and, first of all,
numerous catechisms. Some of them were published in Arabic, and in Latin or German
translation already in the 18™ century.* Well known is “The book of points and spheres”
(Kitab an-nugat wa-d-dawa’ir)® which is not a sacred text in the full sense of the word,
but it does contain a summary of the Druze theological doctrines.

In the second half of the 20! century four previously unknown Druze manuscripts
were discovered due to the efforts of Kamal Jumblatt, one of the most prominent Druze
chiefs in the modern history of Lebanon. The Druze historian Nejla M. Abu Izzeddin
writes in this regard about “newly discovered Arabic mss. considered to be part of the lost
Canon”.° Photocopies of these texts circulate today among the members of the community
in Lebanon and Syria. Some modern Druze authors already consider them a reference
source along with the “Epistles of Wisdom”. Anis Obeid, an American Druze, does it, for
example, in his work The Druze & Their Faith in Tawhid, published in New York in 2006.”

Photocopies of all four manuscripts were acquired by the author of the present article
during his stay in Syria in 2002-2004. Some experts assured him that the copies were
made from lithographs and not from manuscripts. Some pictures published in this article
will probably allow the experts to define the type of original source the copies were
made from, but the author will further remain with the term “manuscript” as these texts
are called in some other publications.

The manuscripts are the following:

1. as-Sart‘a ar-riahaniyya fi ‘ulim al-latif wa al-bastt wa al-katif; (“The Spiritual Law

concerning the Sciences of the Subtle, Simple and Concentrated”) (Pic. 01);

2. Mishaf® al-munfarad bi-datihi (“Scroll of the Unique in his Essence™) (Pic. 02).
Rasa’il al-Hind (“Indian Epistles™) (Pic. 03);
4. Sigill sara’ir al-awwal wa al-ahir (“Register of the Mysteries of the First and the

Last”) (Pic. 04).

98]

Scientific quality of this edition is sometimes criticized: Schenk 2002: 23-24 n. 34.
De Smet 2007.

E.g. Adler 1782 or Eichhorn 1783.

Seybold 1902.

Abu Izzeddin 1993: 236.

Obeid 2006: 291.

Original vocalization of this word in the manuscript.

“The Unique in his Essence” may refer to al-Hakim bi-Amri-Llah.
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All these texts are attributed either to Hamza b. “Alf (the most revered founder of
the Druze religion) or even indirectly to Al-Hakim bi-Amri-Llah (Sigill).

Only one manuscript, AS-SarT ‘a ar-rithaniyya fi ‘uliim al-latif wa al-bastt wa al-katif,
was investigated by the Belgian scholar Daniel de Smet in his article published in Arabica
in 2011.19 To avoid repetitions of what has been already written and published it seems
reasonable to give here only a short summary of De Smet’s main conclusions. Further
information can be found in his article.

A work with a very similar title (A$-SarT ‘a ar-riahaniyya fi ‘ilm al-latif wa al-bastt
wa al-katif) is mentioned in the Epistle No. 15 of “Rasa il al-Hikma”."" The manuscript
contains eight treatises primarily on theological, cosmological, juridical and medical themes
and is dated back to the year 11 of the Druze calendar (419 AH). All eight treatises are
attributed to Hamza b. ‘Alf:

1) Tagdim rikz al-‘agila (“Presentation of the treasure of this world”), pp. 1-5;

2) Sirat al-ibda‘ wa-uss as-Sart‘a ar-rithaniyya (“The law of creation and the basis of
spiritual law”), pp. 5-8;

3) Sir‘at al-mitalat fi tawagguh al-mubdi‘ (“The law of paradigms concerning the
orientation of the creator”) [in De Smet’s version the treatise is called Sir ‘at al-matalat
ft tawhid al-mubdi* (“La loi des images concernant I’unicité de I’instaurateur”!?)],
pp- 9-12;

4) Sir‘at istibanat as-Sari‘a ar-rihaniyya fi-I- urig (“The law of clarification of the
spiritual law concerning the ascension”), pp. 13-16;

5) Sir‘at al-umma al-wahida wa al-dimma al-muwahhida (“The law of the one nation
(umma) and the united community of people with different faith (dimma)”), pp. 16-19;

6) Sirat al-‘irfan fi ‘ilm al-lafif wa al-bastt li-mawlana hirmis al-haramisa “diy imhuti
bhi” (“The law of the gnosis concerning the science of the subtle and simple of our
lord Hermes al-Haramisa Imhotep” — [Pic. 05]),'3 pp. 20-138;

7) Sir‘at rikz al-‘agila (“The law of the treasure of this world”), pp. 139-245;

8) Risalat as-sifa’ (“Epistle of healing”), pp. 246-358.

Photographs of some treatises have been identified by De Smet. The sixth text is
a Druze adaptation of the book Kitab mu ‘adalat an-nafs ascribed to Hermes.'* The eighth
treatise is an adaptation of another work known under the title Sirr al-asrar al-ma ‘riif
bi-kitab as-siyasa wa-l-firasa fi tadbir ar-ri’asa.> This work is ascribed to Aristoteles
and contains his instructions for Alexander the Great.

In addition to these identifications, De Smet noted some contradictions between the
manuscript and the Druze canon. Two of the eight treatises are presented as “Holy Folios”
given by Al-Hakim, or, in other words, as revelations of Al-Hakim. At the same time the

10 De Smet 2011.

I Rasa’il 1986: 168.

12 De Smet 2011: 113.

13 Compare with: Gunbulat 2011.
14 Published by Fleischer in 1870.
15 De Smet 2011: 121-122.
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idea of revelations of Al-Hakim does not correspond to the canonical books. According
to them Al-Hakim does not explain anything but acts.!® The titles maulana-I- ‘agl (‘our
Lord intellect’) for Hamza b. ‘Al and muhaymin for Al-Hakim in the second treatise are
for De Smet evidences of a falsification because these terms are not used in the Druze
canonical scripts.!” A§-Sari‘a ar-rithaniyya also allows giyas or deductive analogy in
juridical decision-making, but in canonical Druze texts giyas is classified as an invention
of Iblts (the Satan).'® At the same time there are numerous correspondences in terminology
and ideas between A§-Sari ‘a ar-rithaniyya and the other known Druze writings.

Basing on these facts De Smet draws a conclusion that the manuscript is most
probably a modern falsification, which appeared in the entourage of Kamal Jumblatt,
but might have contained parts of older unknown authentic texts composed by Hamza
b. ‘Ali. One more argument in favor of a modern falsification according to De Smet is
the fact, that there are no copies of these manuscripts in European libraries. The aim of
the falsification according to him was to fill some gaps in the Druze jurisprudence and
theology and to present the Druze religion as a religion of revelation. At the same time,
De Smet leaves a number of problems open, claiming that they need additional research.

Another manuscript is Mishaf al-munfarad bi-datihi (“Scroll of the Unique in his
Essence”). A text with a similar title (al-kitab al-munfarid bi-datihi) is mentioned in the
Epistle No. 17 of Rasa’il al-Hikma."® The manuscript has not been researched yet, only
a very short description can be found in the article by De Smet.2°

The manuscript consists of 280 pages; it is divided into 44 chapters (‘arf) and is
not dated. The copy in possession of the author can be dated from the second half of
the 20™ century.

The treatise looks like an imitation of the Qur’an. Even the titles of some chapters
(‘arf) contain allusions to the Qur’anic suras. Thus, the first chapter ‘arf al-Fath seems to
be a reference to sirat al-Fatiha, ‘arf az-Zalzala to sirat az-Zalzala (99), ‘arf al-"A ‘raf to
sarat al-"A‘raf (7); the title ‘arf al-Musahada wa Kawtar at-Tagalliyat can be compared
with siirat al-Kawtar (108) etc. Typical for the text are also Qur’anic rhymes (-iin, -in)
and appeals (qul, ya ayyuha an-nas), some chapters imitate and repeat threats against
disbelievers (kafiriin), numerous Qur’anic verses are integrated in the text of Mishaf...
At the same time Qur’anic motives are intertwined with the Druze ideas, as it is the
case, for example, in the following fragment of the second chapter:

16 E.g. Rasa’il 1986: 97-110 (Epistle No. 11).
7 De Smet 2011: 113.

18 De Smet 2011: 120-121.

19 Rasa’il 1986: 186. An editorial reference note to the title Al-Kitab al-munfarid bi-datihi on the same page
of Rasa'il shortly describes a treatise, which seems to be the same as described in the present article: Kitab fi-I-
‘aqida ad-durziyya wa mumarasatiha yaqi‘u ft 280 safha... (“A book about the Druze doctrine and practices in
280 pages...”).

20 De Smet 2011: 126-127.



FOUR APOCRYPHAL DRUZE TEXTS AND THE PROBLEM OF THEIR AUTHENTICITY 119

P.7:
s e adiell Gyl (e p Bhes al@ qawluh Hamza bn “Alt, ar-raqtb al-‘atid:
. . ) gawhar hadihi ar-risala, ya Aba Ishaq, hadihi,
# 5 WDl 2l o (Fad U AL dalik as-sanad al-azalt, ala wa huwa al- ilm
s byl s s Bl e L Ml g L weld)) Wl al-hamis.wa laqad qaffayna “ala atarihim bi-Nith

wa Ibrahim wa Misa wa ‘Tsa wa Muhammad,

OB Gpng) S e Ulaa all cdeae 5 e 5 ouse e y .
wa lagad ga‘alna min kull zawgatayn itnayn.

Ll eVsa e OS5 P V) 5 el e &l Allah nar as-samawat wa-l-ard, wa li-kull min

) ha’iala’ an-nutaqa’ zaytiana la Sargiyya wa la
i vt o N garbiyya, fa-ada’a Nih bi-Sam, wa zahara

ign e G Al 5 cJielan] el ol awlyl  Ibrahim bi-tir Sina Ismal, wa asraqa Sams
Misa bi-Yiasa' wa Hariin, wa kalimat ‘Isa bn

) el G gmads Caugs ¢ LS 5oy )la y
O ) ol Gerads cang (0 (e ESIPL N . . o g
Yasuf bi-Sam ‘an al-muntr, ila an warita ‘Al

Jieas e &5 Muhammada

“A saying by him, Hamza b. ‘Ali, majestic observer: the essence of this epistle, oh
Abt Ishaq, is this, that eternal pillar and it is the fifth science. We have sent in their
footsteps Nih, Ibrahim, Miusa, ‘Isa and Muhammad, and we have made a pair from
each of them. Allah is the light of the heaven and the earth. Each of these speakers
(nutaga’) has an olive neither of the East nor of the West, and Nuh shone with Sam,
Ibrahim appeared on Mount Sinai as Isma‘il, the Sun of Musa rose with Y@sa® and
Hartin, and the Word of ‘Tsa b. Yasuf with Sam‘@n the luminous, until ‘Alf succeeded
Muhammad”.

Another interesting example is the chapter entitled ‘arf an-Nayyirayn which is primary
compiled from different and sometimes paraphrased Qur’anic verses and can be at the
same time regarded as a reference to sirat an-Nirayn (“The Surah of the Two Lights”),
which is a falsification known from some Shia editions of the Qur’an.?

21 Qur’an (28:35).

22 Here and below the author has used the transcription system of the German Oriental Society (Die Deutsche
Morgenlédndische Gesellschaft).

23 E.g. Maulavi Abdul Qadir 1844. More about the surah: Noldeke 1919: 100-112.
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“Chapter of the Two Lights.3?
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‘arf an-nayyirayn.

qul ya sahibay as-sign, inna ma tuw ‘adan
lawagqi‘, ma lah min dafi, wa inna ar-ruknayn
al-a ‘zamayn at-tabitayn lahuma an-nayyiran.
fa-la agsimu bi-$-Sams wa-l-qamar, wa-I-layl
ida azlama, wa-s-subh ida asfara, kadalika
nur? alladin kafari al-ayat bi-§-Sams wa-I-
qamar. kadalika qaddara rabbukum fi sama’
dinikum nayyirayn, huma as-Sams wa-I-gamar
bi-husban, wa-n-nagm wa-§-Sagar yasgidan.

wa lagad ada’at as-Sams bi-sama’ al-islam,
fa qaddara sawmakum, wa hadantum al-gamar,
fa-tamma salat.

wa lagad asgala rabbukum alladin agbali
‘alayh bi-anfusihim li-ya ‘rifuha, fa tamma
al-ma’ at-tuhiir.

wa amma alladin a radii ‘anh Sagalathum
anfusuhum, fa-la-bi’sa tagallubuhum fi-1-afaq,
hatama rabbukum ‘ala quliabihim wa ‘ala

absarihim gisawa, wa lahum ‘azab mahin.

Say: O my two fellow-prisoners! Surely, that which ye are promised will befall!
There is none that can ward it off. There are two great fixed pillars with two lights.
Oh, I swear by the Sun and the Moon, and by the night when it falls, and by the down
when it shineth forth. And we will show to those who disbelieve signs by the Sun and

24 Qur’an (12:39).
25 Qur’an (77:7).
26 Qur’an (52:8).

27 Qur’an (74:34). Compare also: Qur’an (84:16-18); (81:17-18); (92:1-2).

28 Qur’an (55:5-6).

2 Compare: Qur’an (25:48).
30 Compare: Qur’an (40:4).
31 Compare: Qur’an (2:7).

32 Qur’anic verses and lexica are translated according to: Pickthall 1974.
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the Moon. And your Lord set in the heaven of your faith two lights. They are the Sun
and the Moon, which are made punctual, the stars and the trees adore. And the sun shone
in the heaven of Islam, and he established your fasting, and you became friends of the
Moon, and there is the prayer. And your Lord keeps busy those, who came to him with
their souls to know them, and there is the purifying water. Those who turned away from
him busy with themselves, wretched will be their turn of fortune in the future. And your
Lord hath sealed their hearts, and on their eyes there is a covering. Theirs will be an
awful doom”.

The treatise also contains texts of several Druze prayers, texts of written declaration
of entrance into the Druze community,3? prescriptions about the forbidden and allowed,
religious poetry in Arabic and Persian, passages about cosmology and astrology (Pic. 06:
Astrological table from the treatise). One chapter tells about missionaries of muwahhidin
(self-designation of the Druze) in India and shows some references to the Qur’an:

Pp. 135-136:

5 Qe el Gl 3 (Gall Lys SO wa-dkur niirana bi-l-haqq, id asraqa fr
mulk ‘Usayfan wa Kabul wa-I-Bullariy, wa
JE (BYse 51 e leba gmy 18IS 5ol s LS pang ya ‘budiin sanama min dian mawland,

) 3 fa-qala la-hum hakimuhum: li-ma ta ‘budiin
Yo e Vs Jin Y 5 e Y Lo (s ol tagasa gl

ma la yasma‘'u wa la ya'qilu wa la yadurru
) 5 cbelldnle Lang Lol 1gl8 L opgleas a8 oS5) cpiy WA la yanfa ‘u, innakum gawm taghalin. qali:
hada ma wagadna ‘aleyh aba’anda, wa innd

Fows 4. A
POslim Y S5l 8 ) s T ol sl e g atarihim sa’irian. gala: aw wa law kana
aba’ukum la ya ‘gilin. gali: ayyuha al-hakim

e US il 5 Ulgel e il Lo 33 caall Ll )slla
hud ma $i’ta min amwalina wa-trukna ‘alayh

3, sy o P'.'\ﬂ Ji:06 P s\le  akifin. gala: bal antum gawm mashirin.

3 The Druze is today a closed community and does not accept neophytes. Nevertheless, some Druze authors
do not exclude resumption of missionary activity. Anis Obeid writes in this regard: “From these passages and
many others we can conclude that, in keeping with the core concept of Tawhid, the doors to Tawhid could not
have been shut and that the evolutionary path has not come to a dead end. Rather, the activities of the da’wa in
the terms of proselytizing were suspended with the exit of Baha’ al-Din, as they had been on prior occasions, only
to be resumed when conditions became more favorable.” Obeid 2006: 256.

34 Compare: Qur’an (43:21-22).

35 Compare: Qur’an (20:91).

36 Compare: Qur’an: (15:15).
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“...and remember our light in the truth, when it shone in the kingdom of ‘Usayfan
and Kabul and al-Bullariy,*” and they worshipped an idol and not our Master, and their
wise man told them: “Why are you worshipping what does not hear and does not think,
cannot cause harm and cannot benefit, you are an ignorant folk. They told: “This is what
our fathers did and we are following their steps.” He told: “And what if your fathers did
not understand?” They told: “O, wise man, take what you want from our property and
let us remain its votaries.” He told: “Truly you are folk bewitched”.

Some fragments of “Indian” chapters are composed in an unknown language
(Pic. 07-09), which can be either one of the languages of India or a secret script.>® Very
interesting and unusual is the identification of the Druze deity with Indian gods (Shiva,
Hari) or with some ideas of Indian philosophy (Brahman, Karma):

P. 172:

il e gl qgn Ol Sall Al e fa-huwa Allah al-hakim al-barr, Hart, Siwa,
a5 i 4l s L < Barqhman, Arh'd_t {(armd, huwa ilah al-masariq
wa ilah al-magarib...
“_.and he is the gentle and ruling God ° Har1, Siwa, Barahman, Arhat Karma, he is
God of the East and God of the West...”.
It is well known that Kamal Jumblatt was a great admirer of Indian culture and even
a disciple of Indian guru and philosopher Shri Atmananda.* That is the reason why
the influences of Indian religious philosophy can be an additional argument in favor
of De Smet’s idea about a falsification which appeared in the entourage of Jumblatt.
Some Sunni websites ascribe the authorship of this treatise directly to Kamal Jumblatt.#!
Two other texts Rasa’il al-Hind (“Indian Epistles”) and Sigill sara’ir al-awwal wa
al-ahir (“Register of the Mysteries of the First and the Last”) are not mentioned in the
Druze Canon.*?
Rasa’il al-Hind (“Indian Epistles”) contains thirteen texts on 213 pages; these are:
Risalat al-Hind al-"ala (“The first Indian epistle”), pp. 2-7;
Risalat al-Hind at-taniyya (“The second Indian epistle”), pp. 8-18;
3. Risalat al-Hind at-talita al-mawsima bi-I-wa 7d wa al- "indar (“The third Indian epistle
called ‘Threatening and warning’”), pp. 19-28;

N —

37 Short glossary on the last pages of the same manuscript explains these toponyms as follows: *“‘Usayfan
is a land between Kashmir, Kabul and Multan... Bullariy is a city of the twelve cities of Sind...” Mishaf: 271.

38 Glossary of the manuscript describes it just as “a strange language” (luga gartba). Mishaf: 274.

3 Or: “the gentle God al-Hakim”.

40 Timofeev 2003: 164-174.

41 E.g. http://www.dorar.net/enc/firq/3357 (last access on 15.05.2015).

42 «Sigill” and “Mishaf” are mentioned as a reference source in a monograph by Anwar Yasin: Yasin 1981:
434, “Mishaf” was also a reference source for Hamid b. Sirin: Sirin 1985: 572.
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. Risalat al-Hind ar-rabi‘a al-mawsiama bi-t-tadkira wa at-tadkar wa at-takmila wa

al-kamal (“The fourth epistle called ‘Homily, reminder, addition and fullness’”),
pp. 29-39;

. Risalat al-Hind al-hamisa al-mawsiama bi-'ila al-ala’ ft nash wa ta’'til as-Sara’i* wa

wahdat al-aliha al-hukama*® (“The fifth Indian epistle called ‘Benefit of benefits of
cancellation and abolition of the laws and the unity of the wise Gods’”), pp. 40-57;

. Risalat al-Hind as-sadisa al-mawsiima bi-risalat al-’iyab (“The sixth Indian epistle

called ‘Epistle of return’”), pp. 57-79;

. Risalat al-haktm ar-rastd Gata bn Samar Raga Bal ila as-Sayh al-Mugtana al-waqir

AbT al-Hasan $a’at min al-Hind ila al-Qahira (“Epistle of the righteous ruler Gata
b. Simar Raga Bal to the honorable Sheykh al-Muqtana, [epistle] arrived from India
in Cairo”), pp. 79-86;

. Risalat al-hakim ar-rastd Gata bn Samar Ragah Bal at-taniyya ila Abt al-Hasan

as-Sayh al-wugiir al-Mugtana (“The second Epistle of the righteous ruler Gata b.
Stmar Raga Bal to the honorable Sheykh al-Mugqtana”), pp. 87-101;

. Ar-Risala at-talita min rasa’il al-hakim al-fadil ar-rasid as-sadig®® Gata bn Samar

Ragah Bal ila as-Seyh al-Mugtana al-wugiir Abt al-Hasan mamlitk waliyy az-zaman
wa ‘abdihi (“The third epistle of epistles of the truthful righteous noble ruler Gata
b. Stmar Raga Bal to the honorable Sheykh al-Muqtana Abu Hasan, the property
and slave of the establisher of the time”), pp. 102-119;

Ar-Risala ar-rabi‘a min rasa’il al-hakim al-magid, kahf al-muwahhidin
al-mutawaggihin, Gata bn Samar Ragah Bal (“The fourth epistle of epistles of the
glorious ruler, the cave of unitarians Gata b. Simar Ragah Bal”), pp. 120-130;
Gawab risalat al-hakim ar-rasid Gata bn Samar Ragah Bal, wa huwa gawab risalatihi
allatt yas’al ftha wa yastawdih ‘alamat yawm ad-duhiil al-akbar wa ‘aga’ib al-bad’
wa gara’ib al-huyil (“Answer on the epistle of the righteous ruler Gata b. Simar
Ragah Bal and it is the answer on his epistle, in which he asks to explain the signs
of the day of the great confusion, miracles of the commencement and curiosities of
prima materia’), pp. 130-163;

Risalat al-gamir al-gahidin al-mu ‘taridin ‘ala az-zahidin min dawt al-mugahada
al-muwahhidin (“Epistle of deniers and opponents of the unitarian ascetics”),
pp. 164-189;

Risalat al-Hind at-tamina (“The eighth Indian epistle”), pp. 190-212.

The eight epistles are apparently attributed to Baha' ad-Din al-Mugqtana and addressed

to the chief of the Indian community of unitarians Gata ibn Sumar Ragah Bal. Four
letters are ascribed to Gata ibn Simar Ragah Bal. One letter contains a text attributed
to al-Hakim. The fourth text is at the same time the 61% epistle of the Druze Canon.
Subjects of the texts are quite various: juridical questions (prescriptions for marriage,

43 Written, as usual in Druze writings, when representing words related to s-d-q, with ,,stn (U%) and not with
the proper ,,sad* (U=).
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juridical polemic and anecdotes), cosmology (structure of universe and prima materia/
first matter), alchemy, kabbalistic ideas, apocalyptical visions (pic. 10-16), etc.
Very interesting and unusual are references to Buddha in some fragments:

P. 43:
16l Al g cailann oSl W¥se J qala mawlana al-Hakim subhanah, wa
qawluh al-haqq:
A 3 DHlall anlgll alall (6 Vgmans Al S “aw lam tasma ‘@ gawl al-hakim al-wahid

al-mubarak Bida, alladi ahbarakum qablana
e 5 S O llgd g Lla) g g Lilgas Lild (,S)n\ bi-qawlina wa qawl ihwanina wa dawatindg,
anna kull wa gamr * al-asya ‘ hiya min asl wahid

"eeaals s eaals Jual e < NV wa sabab wahid...”

“...our Master al-Hakim Almighty said and his saying is the truth: ‘Did’nt you hear
the saying of Buddha, a blessed wise man, who said you before us what we are saying
and what our brothers and followers are saying, that everything and all things are from
one origin and from one matter...””.

A fragment in the second letter is written in a secret script (Pic. 17-18) which is well
known in Persian book culture as “hatt-e Sagarm” (‘tree-like font’)*; it is also described
by Ibn WahsSiyya as the script of the Greek physician Pedanios Dioscurides (Pic. 19).4

Most of the epistles (eight from the thirteen) are dated between the years 16 and 22
of the Druze calendar (424-430 AH).

The last manuscript is Sigill sara’ir al-awwal wa al-apir (“Register of the Mysteries
of the First and the Last”). It consists of 160 pages and contains “mystical meditations
dictated by Hakim to Hamza after his departure to the East, and sent by Hamza to Baha’
ad-Din in 439/1047” 46

A short introduction to the treatise says:

P. 2:
Jly g (A Jpad dow o Jaidy 4 wa huwa yastamil ‘ala sab ‘at fusil ft sab ‘a
rasa’il kamila, fa-hiya tis ‘a wa arba ‘in gami ‘a,

K N . i - P
Ja Sl e Ladlal cdanla (ysayl 5 i g8 ALlS amlaha mawlana al-Hakim gall wa ‘ala, huwa

by ol o e oomdl Gal s s Ole al-haqq al-mubtn, ‘ala ‘ayn al-‘ayn wa Sams
as-sa’irin al-muwahhidin, ga’im az-zaman,

o8l g el Al e 5 coladl) W8 (opangal) cpiWN wa man ilayh an-nagm wa-3-Sagar yasgidan,

44 Kasa't 2008.
45 Hammer 1806: 38 (of Arabic text).
46 Abu Izzeddin 1993: 236.
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DAY O e o 3 Wsa alaeYl sl (asay  al-imam al-a’zam mawlana Hamza bn Al
i hina dahr gaybatihima fi-1-‘ayn al-hami‘a
3 ) B Qlaadl (A 5 Tha) Gl (B Legtie wa fi-s-Sigistan bi-bahrat Razah wa Rahag
diall Jss sl 5 aadl) U r’t-j 5 ooy 5z wa Balis, wa ayyam layali as-Saf* wa-l-watr,
hawl al-gabal al-mugaddas Tuwa, wa qad
Ol (gala BYsa el 38 5 ccgsha (uial arsalaha mawlana hadi-l-mustagtbin ila safwat
I sanlyll Al ¢l sl (ppmiandl S5 al-mustagibin as-Sayh al-Mugtanad, as-sana
al-wahida wa-t-talattn min siniyy mawlana

e Wse Jw 00 Hamza.

“And it [the manuscript — D.S.] includes seven parts in complete seven epistles and
they are forty nine sessions dictated by our Master al-Hakim Almigthy and Great, and
he is the clear truth, to the essence of essence, the Sun of unitarians, establisher of the
time, whom adore the stars and the trees, the great imam, our Master Hamza b. “Alf in
the time of their concealment in the muddy spring and in Sidjistan at the pond Razah
(?7) and [in?] Arachosia and [in?] Balis (Emar?), and in days [and?] nights of [the prayer]
as-3af* wa l-witr, around the holy mount Tuwa.*® And our Master, leader for those who are
seeking, sent it (the manuscript) to the best of those who are seeking, Sheykh al-Mugqtana,

in the year thirty one according to the calendar of our Master Hamza”.
Sigill... is full of Sufi themes and symbols.*® Mystical love ( i§q, hubb) and extinction

(fana’) are among its main subjects:

P.7:

by 36 o aas ¢ eliia aage IS o oia B
sz s eamall an Ll Bres e 5 ARl
5 oedsd b cpilell AL a pla ¢ Jledl ks Jpa
o1y Lol Al oy day of AaYl Gl da e
oshil 5 call Glubl lgias 5 clandl 5 oLyl
5 A% cpaasall diel 5 sl jpally )y ek
sl JST an L Ul 5 )

47 Qur’an (18:86).
48 Compare: Qur’an (20:12).

wa qad hurrima ‘ala kull muwahhid
mutatahhar, ba'd an faniya bi-tilk al-haqiqa,
wa Sariba min hamrat al-fana’ bi-yad al-habib,
hagga wa sa‘a hawl hanat al-hammar, wa hama
ma " al-‘asigin al-ha’imin fi Sawqihim wa ‘ala
gabal ‘arafat al-ahibba, an yamudda yadah
li-lladin labisu rida’ al-kibriyya’ wa-l-bagda ",
wa wada i taylasan al-hubb wa lafazithu, wa
zaharii bi-s-suwar al-insaniyya, wa a ‘addii li-1-
muwahhidin as-Sabaka wa-s-sikkin wa-n-nar

li-ya’ kulithum akl al-him.

49 Sufi origin of some Druze prayers is supposed by Philip Hitti in: Hitti 1928: 72-73.
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“And it is forbidden for every purified unitarian after he became extinct in this
truth, and drank the wine of extinction from the hand of lover, and performed Hajj and
walked around a grog shop, and loved together with lovers who are mad in their passion
and in the Mount Arafat of lovers, to give his hand to those who are dressed in clothes
of arrogance and hate, who took the mantle of love and rejected it, who appeared in
human figures and prepared for unitarians net, knife and fire to eat them with passion”.

P 17:

5ol Gl Igade celeSall pansall Ll L fa-ya ayyuha al-muwahhidin al-hukama’,

‘allimii an-nas al-hubb wa-l- ‘isq, wa ahdithum
ile A (SuS sas e il il pasaal (Bl al-habtba, wa asqihum min hamr ka’sikum
(L) o3 (il b ) Gl e " \-'b“ allatt muli at Saraba tuhiira min ibriq al-habtb,
fagr an-nazlatayn, tigah al-qiblatayn, wa ‘ala
3l e bls e 5 Safr nahr al-Qahira.

“O wise unitarians, teach the people love and passion, bring them to the lover, let
them drink from your glass, which is filled with a purifying drink from the lover’s
carafe, at the dawn of two revelations (?), in the direction of two giblas, on the bank
of the river of Cairo”.

Interesting is the allegorical interpretation of the story about Layla and Magntin
(Pic. 20-21). Other themes of Sigill... are a kabbalistic interpretation of the word kun
(‘to be’)*Y which is mixed with a story about a mystical journey of nightingale, with the
last passages seemingly influenced by ancient Greek philosophy.

The text of Sigill... was not researched as yet. It can only be said again that the idea
of al-Hakims revelations does not correspond to the Druze Canon. Nevertheless, the
manuscript seems to be composed from various independent fragments. Their detailed
research could be very important for understanding some modern aspects of the Druze faith.

Vocalization and orthography of all four manuscripts show some differences from
standard Arabic (for example: §ir ‘a instead of Sar ‘a, mishaf instead of mushaf, sometimes
sidg and sadiq instead of sidg and sadiq), what is also typical for the canonical Druze
texts.3! All four manuscripts have a lot in common (themes, lexica, syntax) and seem to
complement each other. It is very possible that Kamal Jumblatt, who tried to restore the
lost Druze influence in Lebanon, also planned to reform some religious doctrines to make
them more flexible and closer to Abrahamic religions. His aim was probably to become
not only a political but also a religious leader (or at least one of religious leaders) of the
reformed Druze community. Similar reforms within the Syrian Alawi sect were performed
for example by Sagi Mursid (1932-1998), the founder of the MurSidiyya,’? whose texts and

50 Compare e.g.: Qur’an (2:117).
S In this regard: Seybold 1902: XIV; Wehr 1942: 196.
52 More about it in Sevruk 2013.



FOUR APOCRYPHAL DRUZE TEXTS AND THE PROBLEM OF THEIR AUTHENTICITY 127

main ideas are sometimes quite close to those of the four Druze manuscripts discovered
by Kamal Jumblatt.

Without a detailed research it is quite difficult to define the exact role of these
manuscripts for the modern Druze. Some works written by the Druze authors (like Anis
Obeid or N. Abu Izzeddin) suggest that the newly discovered manuscripts are considered
today a part of religious Canon (at least by a part of the community) and their study
could be in any case important for the understanding of contemporary Druze doctrines.
The manuscripts may also contain at least fragments of unknown authentic texts, which
can be interesting for reconstruction of the Druze religious history.
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